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Editorial 


Red Herrings and Real Issues. 
The Case of the Sikh Rehat Maryada. 


The 1945 SGPC-constructed and Akal Takhat-proclaimed Sikh Rehat 
Maryada (Sikh Code of Conduct) has been under constant attack by 
the dera, taksali, sant smaaj, and sampardayi factions ever since it 
was launched. 

Nothing surprising here. All these groups participated in its 
formulation in 1927 — ostensibly to steer it towards serving their own 
agendas — but rejected it from the day it was proclaimed in 1936. 

Their objective was to render the SRM still born. Failing 
which, these groups have attacked the SRM relentlessly, resulting in 
its severe weakening. The result has been exactly what they wanted 
— while the 16,000 deras, taksals and sampardayi establishments 
have rejected the SRM in total, those Gurdwaras and Sikh institutions 
that claim to follow it to the extent of having promised its 
implementation in their constitutions — too do not follow it to any 
meaningful extent. 

This is primarily because the vast majority of granthis that 
are employed in Gurdwaras across the world — the custodians of 
maryada in Gurdwaras - are the product of deras, taksals and 
sampardayi outfits. In addition to that, a vast majority of “symbol 
brandishing” individuals seek the posts of Gurdwara 
parbandhaks too are imbued in dera, taksali and sampardayi 
maryadas. No surprise therefore that the SRM has suffered an over- 
kill. It has been destroyed many times over. 

Why then is the “maryada-concerned” Sikh world surprised 
at the latest attack on the SRM by Dr Amarjit Singh Chawla? All 
Chawla did was to regurgitate the often repeated false assertions 
that the SRM was “not approved” by the SGPC General Body and 
exists only in “draft” form. How can a document be called final if it 
never went its draft stage, he asked? 


who 
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Furthermore, Dr Chawla’s intent appears to be no different than that of the dera, taksali and samparydayi folk, 
namely of undermining the integrity of the SRM, attacking its validity, and putting the Sikh Panth in a state of 
disarray. 

One reason for the surprise may be that this time around, the nefarious attack on the SRM is spearheaded 
by elements within the very organization that led the Sikh Panth over the past 9 decades in first spearheading the 
formation of the SRM and then in propagating, disseminating and protecting its integrity - namely the Shromani 
Gurdwara Parbandhak Committee (SGPC). 

In all fairness, it does come as a Surprise to many that the attack on the SRM is led by SGPC Board Member 
and one-time General Secretary of SGPC Dr Amarjit Singh Chawla. But that’s where the surprise element ends. 

In reality though, Dr Chawla’s act of condemning the SRM ought to have come as no surprise — at least for 
the following three reasons. 

One, Dr Chawla’s reprehensible condemnation of the SRM was coordinated and orchestrated in concert 
with the traditional enemies of the SRM — the derawadees, taksali and sampardayi folk. The SGPC Board member 
was soon joined by a chorus of leaders - of the Jatha Bhindra(n) Mehta under Harnam Singh Dhumma and other 
dera, taksal and sampardayi organizations. The arguments are the same — stale and false assertions. The methods 
are the same — baseless claims. The objectives are the same — undermine the already emasculated SRM. The only 
thing different is that this time the orchestra is led by someone who is “supposed” to be a non-dera personality. 
Which brings us to the second reason. 

Dr Chawla’s dera and sampardayi affiliations are well known — he has regularly appeared and spoken on 
barsi functions of deceased dera personalities and participated regularly in dera organized functions. The 
Nanaksar Dera is his favorite. It is therefore clear that this well-orchestrated attack on the SRM is the result of Dr 
Chawla’s convictions and affiliations with groups that have never accepted the SRM from day one of its inception. 

Three, the SGPC of today is no longer the SGPC of 1939 — when the SRM was formulated; or of 1945 — 
when the SRM was proclaimed. Over the past nine decades since, the SGPC has been slowly and surely infiltrated 
by persons that are aligned with dera, taksali and sampardayi thought. The same can be said of SGPC’s primary 
institutions — the five Takhats, including the Akal Takhat. One hundred percent of the current 25 Jathedars of the 
5 Takhats, and 100 percent of all the Granthis at these Takhats and all other major historic Gurdwaras under the 
control of SGPC are dera and taksali trained. Is it any surprise then that the governing body of SGPC, its executive 
committee, its secretariat and general staff are of the same mold? 

At the time of this writing, the Jathedar of the Akal Takhat had yet to make any comment on Dr Chawla’s 
attack on the SRM. He must surely find it difficult to comment when one’s paymaster (SGPC) in involved. 

Nevertheless, even if Dr Chawla’s reprehensible condemnation of the SRM is a rehash of old claims, a 
factual response has been considered necessary by, amongst others, the Sikh Missionary Colleges. 

Lady Singh Kanwaljit Kaur, President of the Global Sikh Council (GSC) issued a press-statement aimed at 
informing the Sikh Panth of the basic and pertinent facts pertaining to the SRM as follows: namely that the genesis 
of the SRM was on 15th of March 1927 through the setting up of a sub-committee to mobilize the Panth towards 
its formulation. And that nine years later, after all additions and deletions had been made, the SGPC gave its final 
approval to the SRM by its resolution No.97 passed at its meeting held on 3rd February 1945. It is thus not a draft 
by any measure. 


THE REAL ISSUES 

The real issues pertaining to the SRM are however more intricate than the issue of stale allegations that are 
rehashed by Dr Chawla. One wonders if SRM supporting Sikhs create a fuss repeatedly over these stale allegations 
as a way of avoiding or at least deflecting from the real issues. 
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One real issue that is staring us in the face is the fact that the SRM is not adopted at the five Takhats even. 
All of them have their own maryada. The four taksals have their own maryada. One Takhat conducts the daily 
slaughter of a goat as offering — in direct contravention of the SRM and of Gurmat. Two Takhats have parkash of 
the Sri Guru Granth Sahib (SGGS) side by side another granth — something expressly forbidden in the SRM. How 
does one label the SRM as “panthik maryada” in such a state of affairs? 

Then there are close to 16,000 deras which are basically Gurdwaras run by individual group or cults and 
none of them follow the SRM. The sant samaj_ of Punjab does not follow the SRM either. 

The Darbar Sahib Amritsar which is considered the Vatican for Sikhism too does not adopt the SRM in the 
conduct of its most basic functions. The SRM has a stipulation regarding what can be sung as Kirtan. The Ragis at 
Darbar Sahib are frequently heard singing compositions that are excluded from the stipulation. The SRM stipulates 
that the parkash of the SGGS is the first order of business in a Gurdwara. In the Darbar Sahib, Kirtan of Asa Di Vaar 
precedes the parkash. The Kirtan is interrupted midway to do the parkash. 

The reality therefore is that the SRM is adopted and followed by a minority of Sikh Gurdwaras and 
institutions. Its rejection amongst an increasing number of non-dera, non-taksali and non-sampardayi Gurdwaras 
and institutions is based on a variety of controversies that surround its creation, process and stipulations; the 
primary of which is the fact that the very groups that are opposed to the SRM — the deras, taksals and sampardayi 
folk — managed to smuggle in their beliefs through the back door of the compromise that was needed to finalize 
the SRM. The outcome has been an SRM that is laden with provisions that are in deeply serious contradiction of 
the principles of Gurbani and Gurmat. No one can say that the postulations of the SRM pertaining to Nitnem Banis 
and Amrit Sanchar Banis is in accordance with the principles of the SGGS. How can it be when a majority of the 
Banis for both are from outside the SGGS? 

Amidst such defects, the decision to adopt or not adopt the SRM is made by individual Gurdwaras and 
their congregations. The position amongst a majority of Gurdwaras is to follow only portions of the SRM. 

Given such a state of affairs, the basic question is not whether the SRM is a draft or a final document. The 
primary question is also not whether the Akal Takhat has sanctioned it. These questions become moot when faced 
with the contradictions of the SRM with the tenets of SGGS and Gurmat. 

The fundamental questions are therefore simply these: Is the SRM the accepted maryada of the Sikh Panth 
and is the SRM the practiced maryada of a majority of Gurdwaras and institutions. The overarching question is 
whether the SRM is fully and completely in line with the dictates of Gurbani as enshrined within the SGGS. The 
related question is: what are the options for enlightened Sikhs who are aware that the maryadas of the deras, 
taksals and sampardayi outfits, and the SRM do not conform to the principles of Gurbani — and that their 
contradictions are merely a matter of degree. Can the SRM become the choice maryada simply because it is /ess 
corrupted than the maryadas of the deras, taksals and sampardayi outfits? Is this a good criterion to justify making 
it the “constitution of the Sikhs”? 

In line with the above-mentioned fundamental questions, the fundamental assertions are these: One, the 
Akal Takhat has lost the moral authority to propagate, enforce and defend a maryada that its own Jathedars are 
not affiliated with - in mind, body and soul. All of them are schooled in maryadas that are in contravention of the 
SRM. Two, Dr Chawla has just ascertained what was increasingly clear to the Sikh world - that the SGPC too has 
lost that moral authority. 

One simply does not preach what one does not practice. 

And one cannot be expected to practice what one was never schooled in. 


Karminder Singh Dhillon, PhD (Boston) 
Editor-in-chief 


The Sikh Bulletin Ja - WW UY BTedHl July — September 2023 


Shabd Vichar. 


att HoH ge ate UST I 
Kyee Janm Bhaey Keet Ptanga. 


Karminder Singh Dhillon, PhD (Boston). 
dhillon99@gmail.com 


The above verse comes from a shabd composed by Guru Arjun ji, and is recorded 
on page 176 of the Sri Guru Granth Sahib ji (SGGS). The complete shabd is as 
follows: 


Tat Pada HIST Y Il 
Gaurri Guarayri Mehla 5. 
Fel HOH Se ate UST Il Cet HOH GTA HIS AT Il 
Kyee Janm Bhyey Keett Ptanga. Kyee Janm Gaj Meen Kuranga. 
aet HoH Ue Fay dee | cet HOH dea fey AEE 119 II 
Kyee Janm Pankhee Sarap Hoeyo. Kyee Janm Haivar Birkh Joeyo. 
fig waren fis of adbot i fadars fea ta Haha 19 i ae Il 
Mil Jagdees Milan Ki Breeya. Chringkal Eh Deh Sanjariya. Rahao 
wet Aon AS fats afoot eet oH ores fata afoot I 
Kyee Janm Sael Gir Kreya. Kyee Janm Garbh Her Khrareya. 
ael HoH AY ata Cure 11 Sy weante Afs gHtfet I 2 I 
Kyee Janm Sakh Kar Upaya. Lakh Chaurasi Joan Bhrmaeya. 
AGHA se ASH Usufs 1 ats Het Sq oie ois TsHfS I 
Sadh Sang Bhayeo Janam Prapat. Kar Seva Bhaj Har Har Gurmat. 
faunal HS Fo mfsuTS Il Ales Hafs Caad UPeTS Il 3 Il 
Tyag Maan Jhooth Abhiman. Jeevat Mreh Dargah Parvaan. 
A fas dor Ass 3 IT Il Megs eA ade AT Il 
Jo Kich Hoa So Tujh Tay Hoag. Avar Na Duja Karnnaiy Joag. 
So firsha wr Sfo free ag aaa ofe ofa Te ae 8 3 92 II 
Ta Milaiay Ja Lehe Milaye. Keh Nanak Har Har Gunn Gaye. SGGS 176. 


Teekas of Gurbani have translated the verses within this shabd as evidence of reincarnation and the fact 
that the human being undergoes 8.4 million life forms in the afterlife before acquiring the human form. 

Prof Sahib Singh, in Darpan, translates the first four verses for instance, as follows: Jaret 3 at ASHI 
fed ata usd yee fad, Tet ASH! fed Tat He fade Pet fad! Tet ASH! fed S Uet 3 Hy Blom, get ABH 
fea gus yee yea feat faPat 119 Il Translation: 0” mortal, for several births you became a worm or a moth. 
Many times you were born as an elephant, a fish or a deer. In many births you were a bird or a snake, in many 
births you were yoked as a horse or an ox. 
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Sant Singh Khalsa MD translates the same four verses as: /n so many incarnations, you were a worm and 
an insect; in so many incarnations, you were an elephant, a fish and a deer. In so many incarnations, you were a 
bird and a snake. In so many incarnations, you were yoked as an ox and a horse. 

Are the Darpan and the Sant Singh versions an accurate and correct translation of the shabd? Or are their 
translations and resultant interpretations defective because they are relying on pre-1469 (pre-Guru Nanak) 
notions? 

The Gurbani Framework Method calls for us to first decipher the meaning of the Rahao verse. This is 
because the Rahao verse contains both the gist and the context for the entire shabd. This means that all the 
spiritual messages of the remaining verses must be interpreted by applying this context. The Rahao Verse is: 


firs waren fuss at adorn 11 fadars fea tg AA 19 Ware I 


Mil Jagdees Milan Ki Breeya. Chringkal Eh Deh Sanjariya. Rahao 


Mil — Lit. Meet. Sp. Realize. Jagdees — Creator within. Milan Ki Breeya — Lit. Chance to meet. Sp. Opportunity to 
realize. Chringkal — Long period of time. Eh Deh — This physical body, physical life. Sanjariya — Lit. Constructed. 
Metap. Lived. 


Realize The Creator Within, O Mind, This Ils Your Opportunity to Realize. | Have Lived My Physical Life Long 
Enough Sans This Realization. 


Now, let’s look at the first four verses. 


Sel ASH Se ale UST Il AE AGH Ta Ho Adar Il 
Kyee Janm Bhyey Keett Ptanga. Kyee Janm Gaj Meen Kuranga. 


Kyee — Multitudes. Janm — 1. Born. 2. Life. 3. Create. Bhyey — Exist. Keett — Ground insects. Ptanga — Winged 
insect. Gaj — Elephant. Meen — Fish. Kuranga — Deer. 


Multitudes Are Created to Exist as Ground and Winged Insects; Elephants; 
Fish and Deer. 


aet Aan vat vay des Il et AH ded fey APES 119. I 


Kyee Janm Pankhee Sarap Hoeyo. Kyee Janm Haivar Birkh Joeyo. 


Kyee — Multitudes. Janm — 1. Born. 2. Life. 3. Create. Pankhee — Birds. Sarap — Snake. Hoeyo —~Jeds. Exist, are 
in existance. Haivar — Horse. Birkh — Tree. Joeyo — Tied to. Haivar Birkh Joeyo — Idio. Domesticated horses. 


Multitudes Are Created to Exist as Birds and Snakes. Multitudes Are Created to Exist as Domesticated Horses. 


COMMENT: What the verses thus far have provided is the reality that (i) there exist multitudes of life in 
the forms of insects; mammals, fish, birds, reptiles and as domesticated animals. In other words, the above verses 
are describing a state of affairs about life and creation. The underlying message is that none of these life forms 
have the capacity to realize the Creator within. But what the Teekas? (Darpan and Sant Singh for the purpose of 
this article) have done is to impose the (non-existant) notion of reincarnation into the verses and have then then 


1 The root of Darpan and virtually all other Teekas appears to have its origin in the first ever translation of the SGGS that 
was undertaken by the Benares-based Nirmlas titled Freedkoti Teeka. It appears that Prof Sahib Singh’s translation of these 
verses is virtually lifted from the Freedkoti translation — the only difference being that Darpan is in Punjabi whereas the 
Fareedkoti is in Hindi. 
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suggested that the human being went through these animalistic life forms in their previous lives — before being 
born as human being. 

There is a vast difference between providing an account of a state of reality about life, life forms and 
creation that exist out there and attempting to fit the square peg of reincarnation into the round hole of that state 
of affairs. 

The Rahao Verse — as translated within Prof Sahib Singh’s Darpan — suffers similarly from the imposition 
of reincarnation into its message. The first verse of the Rahao couplet is fHS FaretA feos at adh ll Mil Jagdees 
Milan Ki Breeya. Meaning: Realize The Creator Within, O Mind, This Is Your Opportunity to Realize. 

The second verse is fddaTS fd Cd HAMA II 9 II Chringkal Eh Deh Sanjariya. Meaning: | Have Lived My 
Physical Life Sans Realization for Long Enough. (Note: The words “Sans Realization” are in blue because they are 
the context that is coming from the first verse of the Rahao). 

But the Teekas translate this second verse as “Only after long time you have received this human body” 
so as to include the concept of reincarnation. The word of contention is fdas Chringkal. The first verse of the 
Rahao couplet have made it clear that the issue is “Realizing the Creator Within.” This Realization is to be done in 
the Here and Now, in this life. Hence the word fadars Chringkal should be viewed in the context of the Here 
and Now, in this life. Hence the translation: “I Have Lived My Physical Life Sans Realization for Long Enough.” 

But since the intention of the Teekas is to impose the notion of reincarnation into the verses of this shabd, 
they translate the word fdas Chringkal as the long time spent in other non-human life forms. Doing so inflicts 
the notion of reincarnation into a shabd which is not about reincarnation; and the translators do so by translating 
fdas Chringkal by ignoring the context of the previous verse of the Rahao couplet. 

The root of such a distorted meaning of the word fadars Chringkal lies in the first ever translation of the 
SGGS that was undertaken by the Benares-based Nirmlas titled Freedkoti Teeka. This Teeka adds the phrase “8.4 
million” right next to fdas Chringkal — thus effectively creating a NEW word fadars dart Chringkal Chaurasi 
- and then goes on to define it as “the time that is spent within the 8.4 million life forms.” This, even if the phrase 
8.4 million is not included in the Rahao verse at all, and the adding of the phrase is a major transgression that 
results in the corruption and distortion of Gurbani messages. The translation in the Freedkoti is: fata fadars 
doHt gus ot ed Hd 2d UUs Set J! Because the human body is received after wandering through the 
Chringkal Chaurasi. 

It may be worth reminding the reader that the translation of the Rahao couplet that does NOT adulterate 
it by imposing extraneous words or concepts derived from the pre-1469 beliefs is as follows: 


firs Fareta fuss at adhe 1 fadars fea 2g AA 19 Waa I 


Mil Jagdees Milan Ki Breeya. Chringkal Eh Deh Sanjariya. Rahao 
Realize The Creator Within, O Mind, This Ils Your Opportunity to Realize. | Have Lived My Physical Life Sans 
This Realization for Long Enough. 


Now let’s look at the remaining verses. 


ae Aon AS fafa afar | wet AH das fata ufo I 


Kyee Janm Sael Gir Kreya. Kyee Janm Garbh Her Khrareya. 


Kyee — Multitudes. Janm — 1. Born. 2. Life. 3. Create. Sael — Rocks. Gir — Mountains. Kreya — Make. Garbh — 
Womb. Her — Lit. Dropped. Garbh Her — Lit. Die in the womb. Idio. Not surviving outside the womb. Khrareya — 
Destructed, don’t survive. 
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Multitudes Are Created to Exist Within Rocks That Make Up Mountains. Multitudes Are Created Yet Don’t 
Survive Outside of the Womb. 


ael aon AY afg Gurfean 1 Sy Tanta Als Pofet it 2 I 


Kyee Janm Sakh Kar Upaya. Lakh Chaurasi Joan Bhrmaeya. 


Kyee — Multitudes. Janm — 1. Born. 2. Life. 3. Create. Sakh — Vegetation. Kar Upaya — Cultivated. Lakh Chaurasi 
— Lit. 8.4 million. Metap. Variety of life forms, the entirety of life forms. Joan — Lit. Life forms. Bhrmaeya — 
Wander, go about. 


Multitudes Are Created to Exist as Cultivated Vegetation. Life Goes About Within the Entirety of Life Forms 
That Exist. 


Agfa Stes ASH Uaufs Il afa Ae sa dia dla Tans I 


Sadh Sang Bhayeo Janam Prapat. Kar Seva Bhaj Har Har Gurmat. 


Sadhsang — Sadh + Sang. Sadh — Origin HUST, AY, AST Sadhnna, Saydh, Sodhnna, Lit. Repair, correct; align, 
provide direction. Sp. Guru as guide and provider of spiritual direction. Sang - Association. Sp. Association with 
the Guru. Bhayeo — Came to exist. Janam — Lit. Life. Sp. Spiritual life. Prapat — Obtained. Kar Seva — Serve. Bhaj 
— Devotion. Har Har — Only the Omnipresent Creator. Gurmat — Wisdom of the Guru shabd, messages or counsel 
of the Shabd Guru. 


My Spiritual Life Came to Exist as Obtained Through My Association with The Guru. The Counsel of My Shabd 
Guru Is to Serve with Devotion, The Omnipresent Creator Within, O Mind. 


fsunfar Hig Fo ufsurg 1 Ales Hold edad UTSTS I 3 Il 


Tyag Maan Jhooth Abhiman. Jeevat Mreh Dargah Parvaan. 


Tyag — Discard. Maan — Conceit. Jnooth — Fakery, pretence. Abhiman - Ego. Jeevat — While alive. Mreh — Die. 
Jeevat Mreh -— Lit. To die while alive. Idio. Total, complete surrender, submission. Dargah - Inner court, the 
court within. Sp. Conscience. Parvaan - Lit Accepted, approved, worthy. 


Discard Conceit, Pretence and Ego, O Mind. Submit Completely to The Counsel of the Shabd Guru and Become 
Worthy in The Eyes of My Conscience. 


Note: The teekas translate Dargah as the place where the soul goes to after death. Dargah in the Vedic 
sense is court of Dharm Raj the son of the Sun-god who sits in judgement of our deeds. This is a vedic and snatan 
concept that is not accepted in Gurbani. Since Gurbani tells us that the Creator is within it must follow that His 
throne is within and His court is also within. The following set of verses make this point clear. Hg <'d HIG! 3 Il 
weld THT sus J wy ad fone Il Dd Fat eg Sh wets HIS WATE | Ud uate ATA Urehals Blew 
SHA ll HI Ad Ag Sdse Het Ag foung i wifys or gH weft ules Sf |r | 18 Il Andur Raja Takhat 
Hai Apey Krey Niyao. Gur Shabdi Dar Janneay Andu Mehl Asrau. Khrey Parkh Khajaney Payean Khotian Nahi Thao. 
Sabh Sacho Sach Vartda Sda Sach Niyao. SGGS Page 1092. The first verse wield oar 3y3 dum ad fonitg Il 
Andur Raja Takhat Hai Apey Krey Niyao is clear on the point that the King (Raja) and his Throne (Takhat) is Within 
(Andur) and It is therein that Judements (Niyao) are passed. Another verse makes a similar point. fan a ufa 


chars dig dé f3n ot Hal fefe Aa Fg wifi | FH AQ ssa fan Mant oe dels Als wofe Ut urfeor I 
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Hen fond tareg att aff sta faad ofa ttareg det fad afer | AT ofg chars efimr saat a fade 
fas dae yore wife Als sat wit UBetfenr || ofa Gre ot efanret aafh uaufS de Tanfy feas fas 


frpatfnat i115 Il vis Kay Ghar Dibann Har Hovey Tis Kiu Muthi Vich Jagt Sabh Aiya. Tis Kao Talki Kisey Di Nahi(n) 
Har Diban Sabh Aann Pairi Paiya. Mannsa Keioh Dibahhno Koyi Nas Bhaj Nikleei Har Dibannho Koyi Kithey Jaiya. 
So Aisa Har Diban Vasia Bhagta(n) Kay Hirdey Tin Reh(n)dey Kuh(n)dey Aann Sabh Bhagta Agey Kalvaiya. SGGS 
Page 591. The phrase in the third verse Awa ofa tars Sfmt saist a fae so Aisa Har Diban Vasia Bhagta(n) 
Kay Hirdey makes clear that the Court of the Creator (Har Diban) is located (Vasiya) Within Our Conscience 
(Hirdey). In Gurmat therefore, Dargah is the court of the Creator. The Creator is WITHIN. It follows that The Court 
is also Within. The Judgement is therefore WITHIN. The CONSCIENCE is the judge. Our Conscience JUDGES our 
words, thoughts and actions. This is a critical gurmat principle. The verse is wy afd mm} it ut ll alad dart 
WET ATT Il Apey Beej Apey Hi Khah. Nanak Hukmi Aveh Jah. \n both the acts of BEEJ and KHAH - there is 
judgement. | tell a lie. There is judgement that it is a lie. | will have to live with the consequences of it — There is 
judgement that these consequences are mine to bear. The judgement is in the CONSCIENCE. The reference of 
Dargah is therefore to our conscience within. 


The next verse is as follows: 


Afas dor Ass 3 dT Il weds eA ade AT Il 


Jo Kich Hoa So Tujh Tay Hoag. Avar Na Duja Karnnaiy Joag. 


Jo Kich — Whatever, all. Hoa — Happens. So — That. Tujh Tay — By you, on account of you. Hoag — Happens. Avar 
Na — No other. Duja — Second. Karnnaiy Joag — Lit. Able to do. 


All That Happens in My Spiritual Life Happens On Account of You, O Mind. No Other Second Entity Is Able to 
Do So. 


So firth) a Sfa freanfe il agataa ofa ofa ge az 8 3 OQ 


Ta Milaiay Ja Lehe Milaye. Keh Nanak Har Har Gunn Gaye. SGGS 176. 


Ta — Then, upon, only. Milaiay — Lit. Meet. Sp. Realize. Ja— When. Lehe Milaye - Lit. Allow a meeting. Sp. Enable 
the realization. Har Har — Only the Omnipresent Creator, Divine. Gunn — Virtues. Gaye - Lit. Sing. Sp. Accept, 
inculcate, become. 


Realization of The Creator Within Happens Only When You Enable the Realization, O Mind. Become Virtues of 
the Divine, Says Nanak. 


Note: Gunn Gaey is not merely to sing divine virtues. Mere singing is of little use if we don’t adopt, 
inculcate, internalize and become. Gurbani makes this point clear in aet gre dat at Set wg os afe act ata 
did Sta TH TA Il fat wiste que fearg J faa dE fom aid | df cast Hg fags Tee fife da ga Cie I 
fas ated danfy fogs Ag J fg sats ofa SA ll 8 ll Koee Gavey Ragi Nadee Bedi Bhau Bhaant Kar Nahi Har 
Har Bheejay Raam Rajey. Jinna Antar Kapet Vikaar Hai Tina Roey Kya Keejay. Har Karta Sabh Kich Jaanda Serr Rog 
Hath Deejay. Jinaa Nanak Gurmukh Hirda Shudh Hai Har Bhagat Har Leejey. SGGS 440. Meaning: Passionate 
Singing of Praises Alone is of Little Spiritual Worth if One’s Intent Within is Suspect; to the Extent that the Passion 
Itself Is a Cover Up Our Inflictions, Disease and Intent. These verses make it clear that the ultimate intent of singing 
and listening is to adopt, inculcate, internalize and become. 
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COMMENT: The final couplet above a fheha at Sta fete ad aad did did Te ate ll Ta Milaiay Ja Lehe 
Milaye. Keh Nanak Har Har Gunn Gaye is translated by the Teekas (Darpan) as follows: Jug! 34 32 tui 
WT Hae DAS uy Fle | fist Be, J ataa! se Hite oe-de ot Hae | Translation: O’ God, we can only 
unite with You if You Yourself unite us, only then we can sing God’s praises, says Nanak. 

Such a (mis) translation runs into the following two problems. First, it is out of context and in contradiction 
with the Rahao verse which is telling the human being to Realize the Creator Within, because the human life is 
the opportunity to do so. This means the human being will have to make an effort, undertake endeavours and 
work towards it. Verses 11,12,13, and 14 tell us exactly what to do, and what needs to be done, namely ATOHIGI 
Sadh Sang; afd HET Kar Seva; 34 Bhaj; adHf3 Gurmat; f3unfal HS FS MSHS Tyag Maan Jhooth Abhiman; and 
Hl<Z Hafd Jeevat Mreh. Then the final verse tells us to dd ofa are ante Har Har Gunn Gaye. 

But the Teekas are (mis)translating these verses as O’ God, we can only unite with You if You Yourself 
unite us, only then we can sing God’s praises. If the “uniting” and “singing of praises” are going to happen IF and 
ONLY WHEN God decides — then what is the need of 1429 pages of Gurmat counsel, advice and messages? Why 
not just tell us to sit and WAIT for God to decide when He will want to unite us and when He will want us to sing 
His praises? What’s the use in us making an effort, undertaking endeavours and working towards any goal — 
because it will happen and ONLY happen IF and WHEN He decides. 

The second problem with the Teeka translation is that it contravenes the basic tenet of Gurbani and 
Gurmat “Reap as | Sow” which is captured in the following verses: mA Sha ITY HUTT ll Apey Beej Apey Hi Khah. 
(SGGS 4); and “Self determination of one’s own spiritualty” mye Tat nituSt my Ht ard Heda Il Apann Hathi 
Apnna Apey Hi Kaaj Swareay (SGGS 474). 

The above (mis)translation of the Teekas takes a defeatist attitude of Gurmat. This defeatist attitude 
originates from the pre-1469 (pre-Guru Nanak) belief systems. It is defeatist because first, a Sikh is told that he is 
helpless in having to wait thousands of years roaming through the so called reincarnation process of 8.4 million 
life forms. Then when he finally gets to be born as a human being — he is equally helpless in having to wait for God 
to decide IF and WHEN He want to “unite with us.” 

Gurbani and Gurmat tells us that the destiny of our spirituality is in our hands. Guru Nanak tells us that 
the Creator is ALREADY within us from our fe Aad - the day of our conception in “if AY Aad Sach. There is 
thus no issue of Him deciding IF and WHEN to “unite.” What is there to “unite” with someone who has been right 
WITHIN you all along? The issue is of REALIZATION. We have to make the effort, undertake endeavours and work 
towards BECOMING realized of the Creator that is WITHIN US, through the wisdom, counsel and messages that 
are laid out for us in Gurbani. 


CONCLUSIONS. 


1. The verses of this shabd are portraying a reality that is around for all of us to see; namely that there exist 
multitudes of life in the forms of insects; mammals, fishes, birds, reptiles and as domesticated animals. The 
language of the verses is simple, straightforward and clear. And the message is that none of these life forms have 
the capacity to realize the Creator within. That is the reality of the state of affairs of nature. That is the reality of 
att AGH Kyee Janm — Multitudes that are Created by the Creator in existance. 

2. What the Fareedkoti Teeka and the other Teekas that used it as its reference have done is to impose 
the pre-1469 notion of reincarnation into the verses and then suggesting that the human being physically went 
through these animalistic life forms. The notion going through these animalistic life forms — physically and in the 
afterlife - is not the subject of the verses of this shabd. Nor is a concept that is endorsed or advocated within the 
SGGS for that matter. The basic tenet of Gurbani is that animalistic life forms — mentioned selectively across the 
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SGGS - for instance the donkey, pig, snake, dog, cat, eagle, frog, crane, crow etc — refer to animalistic mind-sets 
that human beings suffer in the Here and Now. Even then, animalistic mind-sets are not the subject matter of this 
shabd either. 

3. The subject of the shabd is to express a state of affairs about life and creation. The underlying message 
is that no life form other than the human has the capacity to realize the Creator within. Guru Arjun is providing us 
Sikhs the counsel that as human beings, we ought to make the effort, undertake endeavours and work towards 
BECOMING realized of the Creator that is WITHIN US, through the wisdom, counsel and messages that are laid 
out for us in Gurbani. End. 


Letter to the Editor 


| was very happy to read Sikhi and Environmental Protection by Jogishwar Singh, PhD Switzerland (The Sikh 
Bulletin, Volume 2/2023). It is very timely. As Sikhs we pattern our paths off our seva. And doing climate 
consciousness changes protects Mother Earth for the next generation, which is seva in and of itself. 


I’ve been participating in environmental work since the 1970s. Here | am 60 years of age, and we are facing the 
worst climate changes in our history. So this article for me is just as important as the Gurbani and Sikhi 
knowledge we gain from the Sikh Bulletin. 


During the 2020 Covid lockdown is when | embraced Sikhi. The Sikh Bulletin is one of the main things other than 
Siri Guru Granth Sahib, that | rely upon for my true understanding of Guru Nanak’s Sikhism. The Sikh Bulletin has 
taught me the value of Bibek Budh in my approach to Sikhi. | also began to join Sikh environmental Zoom 
meetings for educational and social content. 


Many may not know that March 14 is celebrated as World Sikh Environment Day every year to pay tribute to 
seventh Sikh master, Guru Har Rai, who is known for his immense love for nature. 


| thought the readers might appreciate some web links to augment this fine article by Jogishwar Ji. 


https://ecosikh.org/ Eco Sikh 
https://shrg.ngo/ Sikh Human Rights Group (they have an environment project) 


https://blueprintforbetter.org/ This campaign is a call to action. 


AIA, the largest design organization in the world, is asking architects, design professionals, civic leaders, and the 
public in every community to join our efforts. Help us transform the day-to-day practice of architecture to 
achieve a zero-carbon, resilient, healthy, just, and equitable built environment. 


https://earthjustice.org/ Earthjustice is the premier nonprofit public interest environmental law organization. 
We wield the power of law and the strength of partnership to protect people’s health, to preserve magnificent 
places and wildlife, to advance clean energy, and to combat climate change. 


| am hopeful these few links may encourage more Sikhs to participate in environmental social justice globally. 


Deva Hardeep Singh 
Okemah, Muscogee Nation Reservation, Oklahoma, USA 
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Do Sikhs Understand Sikhi? 
Jogishwar Singh, Phd 
jogishwarsingh@gmail.com 


As a Sikh permanently settled in Switzerland, observing events affecting Sikhs 
in India and elsewhere, | wonder more and more whether the Sikhs of today 
are really fit for Sikhism. | get the feeling that the message of the Sikh Gurus 
is so oriented to liberation from all kinds of superstitions, rituals, baser 
instincts and basic follies that Sikhs are just not intellectually up to a level 
where they can understand its full import. The message of Sikhism is so 
universal, humanistic and elevating that it can only be imbibed and practiced 
by very strong individuals, capable of rising above basic human instincts like prejudice, envy, racism and ignorance. 

| feel that the Gurus were way ahead of their times with their universal and egalitarian message which 
had to be understood by the masses which ostensibly converted to their teachings. Different social groups became 
Sikhs for different reasons but, leaving aside a tiny committed kernel, most of them seem to have converted to 
Sikhism for reasons other than a full grasp of the philosophical message being preached by the Sikh Gurus. The 
Jats seem to have become Sikhs in large numbers during the 17*" and 18" centuries but to have done so more to 
establish a privileged status as land holding gentry than out of adhesion to the principles being conveyed by the 
Gurus’ teachings. In the Hindu caste system, Jats would have remained classified as Shudras, notwithstanding 
their desperate efforts in manufacturing vaunted genealogical trees for themselves, showing them as descendants 
of Luv and Kush of Ramayana fame. Even a so-called former Sikh High Priest has propounded this thesis in recent 
times. One only needs to see young Jats, mostly without turbans, sporting beards seemingly mown with lawn 
mowers, wearing designer brand clothes, mouthing a very approximate English syntax, preening around in most 


Punjab towns to realize that they are materially well situated but are miles away from any basic understanding of 
the message of the Gurus. Pride, vanity, absence of intellectual curiosity and aggressive posturing seem to be the 
main characteristics of Jat Sikh society not only in Punjab but also in foreign lands today. This is not to suggest that 
non Jat Sikhs are any better. However, we shall come to that later. Jat Sikhs constitute the major group in Sikhism, 
therefore, they are being considered before the others. 

Banda Singh Bahadur shattered traditional land holding patterns in Punjab by taking land away from 
established non-Sikh landholders and redistributing it to smaller peasant proprietors, mostly Jat Sikhs, or those 
who subsequently became Sikhs because of this fact. Banda’s role as a leading land reformer needs ample 
consideration on its own. | get the subjective feeling that a large number of Jats became Sikhs in this period not 
because of any understanding of the essentials of Sikh philosophy handed down by our Gurus but for sheer 
economic gain. They had a good chance of earning title to land by becoming followers of Banda Singh. Their 
physical attributes made them good fighters. Their experience of tilling the land made them good farmers. They 
provided the emerging Sikh society with the means to fight oppression from ruling cliques and feed itself by 
producing staple diet items in Punjab. They deserve the encomiums showered on them in later times. But did they 
grasp the Gurus’ spiritual message? | honestly do not know. Was attachment to the Gurus’ message the principal 
factor in their becoming Sikhs in such large numbers? In my opinion, the jury is still out on this. 

The advantages to Jats in becoming Sikhs are obvious. From a low social status in Hinduism, they acquired 
a privileged social status in Sikhism, reaching a climax in the empire constituted by Maharaja Ranjit Singh. By 
becoming Sikhs, they acquired titles to their land holdings under Banda Singh Bahadur. They were able to mask 
their traditional penchant for robbery, plunder and aggressive posturing in the garb of a liberation struggle being 
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carried on by Sikhs against genocidal political authorities. The consolidation of their social and political status 
continued even after the swift collapse of the Sikh Empire in 1849. 

The British conducted a scientific policy of “divide et impera” (divide and rule). In this context, they 
selected the Jat Sikhs as one of their favored “martial races”, recruiting them in the British Indian Army in numbers 
absurdly out of proportion to their numbers in the total population. They cleverly used their patronage by 
conferring titles of Sardar Bahadur, Sir etc on rich collaborators who were more loyal to the British Crown than to 
their fellow Indians. French collaborators who collaborated with the Nazis during 1940-45 were either shot or 
ridiculed after the Germans were expelled from France. Jat Sikh collaborators who aided the colonial power 
against their own people were honored with titles, land grants and other privileges like an elite education in 
chosen schools like the Aitchison College in Lahore. Collaboration with foreign invaders was a badge of honor in 
India rather than an eternal stigma as it should have been, especially in Sikh society based on values taught by the 
Sikh Gurus. This should in no way take any merit away from the thousands of Jat Sikh participants in the freedom 
struggle but hardly any of them are part of the ruling political and social Jat Sikh elite dominating Punjab politics 
and society even today. A lot of the so called Sikh elite of today are direct descendants of collaborators, toadies 
of the British. No amount of chest thumping posturing and splurging of wealth should be allowed to mask this 
basic historical fact. 

As for non Jat Sikhs, it seems to me that the Khatris originally became Sikhs also because it gave them an 
even more privileged status than they had in Hindu society since they could claim kin with the Sikh Gurus, all from 
Khatri families. It is ridiculous to classify Sikh Gurus as Khatris since they had risen so far above such petty 
classifications. It is equally ridiculous to consider bhagats like Kabir ji, Ravdas ji or Namdev ji as belonging to lower 
castes. Any person considering such elevated souls as belonging to such or such caste, high or low, reveals his or 
her own stupidity rather than a proper grasp of the message being conveyed by them. Those who grasp the 
message of the Sikh Gurus and Bhagats find it impossible to understand how Sikhs can continue to be mired in the 
shackles of casteism, totally antithetical to Sikh philosophy. 

In this context, Khatri Sikhs considered themselves as the apex of Sikh society. They vaunted the fact of 
their being of kin to the Sikh Gurus. Hindu society had placed them below the Brahmins. They sought the spot of 
the top dog in Sikh society. Even some children of the Sikh Gurus were not immune to jostling for the top spot. 
The first, second, third, fourth, sixth and seventh Sikh Gurus set aside their children or their eldest son in favor of 
outsiders to the family or younger sons as their successors. The influence of Khatri Sikhs diminished with the large 
scale entry of Jats into the Sikh fold in the 18" century but till then, they pretty much ruled the roost in Sikh 
society. Even today, it is not rare to see them preferring their own caste kin as marriage partners for their children. 
Some of the Sodhis, for example, go about preening themselves as direct descendants of the Sikh Gurus, totally 
forgetting the message of equality preached by their own ancestors. 

It appears to me that even the non-Khatri non Jat Sikhs were attracted to Sikhism more by the temptation 
of improving their social lot compared to what they were getting in Hindu society than by genuine understanding 
of and attachment to the Gurus’ message of sublime equality. Even they did not get rid of their caste attachments 
when it came to marriage. This group of Sikhs is as mired in ritualism as the other Sikh social groups. They have 
acquired a reputation as sharp businessmen, cutting corners for profit. There is the stereotype of such Sikhs going 
to the Gurdwara early in the morning to rub their noses at the doorstep before going over to their shops to fleece 
their customers with all sorts of unsavory practices. How can we reconcile their practices with the story of Guru 
Nanak Sahib getting fixed on “Tera, tera, tera” while doling out food grain rations to customers while working at 
the shop in Sultanpur Lodhi? The Gurus’ message of unflinching adherence to ethics and morality in every aspect 
of the life of a Sikh does not find true reflection in the business practices of this category of Sikhs. Posturing seems 
to have gained the upper hand over substance. 
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The Mazhabi Sikhs have got the rawest deal of all with the evolution of Sikh society after the time of 
Maharaja Ranjit Singh. The tenth Guru said “Rangretey Guru key betey” (The Rangretas are the sons of the Guru). 
We have the sad spectacle of Mazhabi Sikhs being obliged to have their separate Gurdwaras because they are not 
allowed to participate as equals at the Gurdwaras controlled by other castes. This paradox should make any true 
Sikh revolt with passion. It does not seem to be even creating a ripple. Even in places like the UK, separate 
Gurdwaras seem to have been set up for Mazhabi Sikhs. This total negation of the Gurus’ teachings is a direct 
reflection of the theme being developed in this article that most Sikhs today do not even have any proper 
understanding of their own Gurus’ teachings. If they did, there would have been a massive social upsurge against 
the treatment reserved for Mazhabi Sikhs. 

A Sikh fully conscious of and living his/her Gurus’ teachings simply could not tolerate such social injustice. 
A true Sikh should see the Almighty’s image in each and every being, let alone in every Sikh. In such an awareness 
scenario, an affront to a Mazhabi Sikh should be considered as an affront to the Creator Himself since every being 
is in His image. If this sounds far-fetched and theoretical, this just goes to prove that the message of our Gurus is 
far ahead of us in time. Will we ever get to the stage where we shall start to actually implement the Gurus’ message 
in our everyday lives is an open question. Dr B.R. Ambedkar was keenly interested in Sikhism as an alternative to 
Hinduism for his Dalit followers. A minute examination of Sikh social reality showed him that it did not conform 
to the Gurus’ message. How many people in the present day Sikh leadership are actually trying to redress these 
social injustices, leaving aside political hypocrisy being spewed about by all political parties to garner Sikh votes? 

Talking of Jat Sikhs, Khatri Sikhs, Arora Sikhs, Mazhabi Sikhs is an oxymoron for any Sikh imbued with the 
true essence of our Gurus’ message. We can only talk of the Gurus’ Sikhs, nothing else. However, even a casual 
look around Sikh society today in India and overseas establishes that it is anything but this. The fact that a large 
majority of Sikhs continue to revel in their caste tags shows that they have the outward form of Sikhism without 
understanding an iota of what its basic message is. Even the outward form is now difficult to distinguish since 
large numbers do not even keep unshorn hair or tie a turban, both absolute necessities demanded by the tenth 
Guru. Many Sikh women keep the karva chauth fast. Aartis are done on a regular basis. Dowry is widely prevalent, 
as is female infanticide, an absolute shame. A low profile lifestyle, full of gratitude to the Almighty at all times, has 
been shunned in favor of a high profile materialistic lifestyle, flaunting wealth. Historical gurdwaras are being 
destroyed by Kar Sewa Babas with impunity, wiping out centuries of architectural heritage in favor of marble 
spattered mausoleum like structures. This is supposed to be sewa. 

A British historian, Lord Acton, wrote in 1891, “Power corrupts and absolute power corrupts absolutely”. 
With reference to contemporary Sikh society, ignorance is bliss and absolute ignorance is total bliss! This is what 
| feel when | see modern day Sikh marriage ceremonies, bhog ceremonies or other manifestations of Sikh social 
behaviour. People with long flowing beards behave no better than clean shaven “Sikhs” flaunting thick iron 
“kadas”, Khanda symbols on their T shirts and Khalistani slogans on their cars. They do not have the gumption of 
obeying their tenth Guru’s injunction to keep the five symbols of the Khalsa but go around posturing as the 
crusading knights of Sikhism. Dante Alighieri wrote the “Divine Comedy”. Were he today to write about Sikh 
society, he might give his writing the title “Hilarious Comedy”. 

A major damage being caused by present day Sikhs in contact with non-Sikh societies is the distortions of 
Sikh religious requirements that they communicate to others. | have never understood why people who abandon 
the basic tenets of the Gurus’ teachings feel this desperate need to flaunt themselves as good Sikhs. It is almost 
as if they feel that Sikhs alone have the patent on being good human beings, which, obviously, is nonsensical. 
“Maanas ki jaat sabhey ekey pahchanbo” said our Gurus, so where is the question of Sikhs being better human 
beings than others? Driven by this need to flaunt their Sikh identity, such people confuse the needs of their 
personal comforts with the requirements of Sikhism. They come up with notions like the Khalsa being created only 
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by the tenth Guru, in complete disregard of the fact that all ten Gurus have to be considered as an integral entity, 
one “jyot”. They ask for proof of this in a laboratory. Anyone seeking experimental proofs in any religion is barking 
up the wrong tree. It is a matter of faith and personal enlightenment, not of laboratory experiments. As more and 
more Sikhs emigrate to overseas countries, more and more of them mask their personal penchant for comfort as 
a doctrine of their religion. This creates confusion in the minds of non-Sikhs about what exactly Sikhism stands 
for. 

| am convinced that the root cause of Sikh social morass today is the basic fact that large majorities of 
various social groups embraced Sikhism not because of conviction about its message but because of relative social 
advantages that they sought out of it. This was true in the time of our Gurus and this is true today. This is why 
most of them were not able to transmit a living heredity to succeeding generations. One of the finest compliments 
| ever received in my life was when a Muslim industrialist, at the head of one of the biggest industries in Pakistan, 
told me after a personal meeting in Lahore that | should convey his sincere regards to my parents who had 
managed to transmit such a strong set of values to their son who, in spite of being married to a Swiss Caucasian 
woman, living in Switzerland, had not abandoned his identity. More importantly, the son had not attempted to 
justify the needs of his own personal comfort or ambitions by distorting the message of his religion. | conveyed 
this message to my mother last year just before she passed away. My interlocutor told me that he travels 
frequently to the Indian Punjab and nothing saddens him more than seeing swathes of Sikh youngsters belonging 
to families of his Sikh friends who have abandoned their identity and their mother tongue. This is the view of an 
educated Muslim about contemporary Sikh society. 

Of course, there is a microscopic minority of Sikhs who live out the Gurus’ sublime message in their daily 
lives. Such people do not go around broadcasting this fact from rooftops. The irony is that those who know do not 
speak and those who speak do not know! In the middle of swirling Sikh ignorance and cupidity, the Gurus’ message 
remains a beacon of shining light, waiting for those who understand its import, not just for Sikh society but for 
the whole of humanity. 

To end on an optimistic note, when Kalyug gives way to a better epoch, the sublime message of the Sikh 
Gurus in the form of their teachings might just be better understood and actually practiced in their daily lives by 
Sikhs who would then rise above casteism, dowries, drunkenness, drugs, ritualism, corrupt ignorant leaders, 
heritage destroying sant babas, rampant female infanticide, braggadocio instead of intellectual ability and pride 
in stupid behaviour. This is not going to happen in my lifetime. | sincerely hope that it happens someday. Till then, 
| remain convinced that the essence of the Sikh Gurus’ message is so spiritually elevating that most present day 
Sikhs are just not capable of comprehending its liberating thrust, leave aside actually putting it into practice in 
their daily lives. 


Pavney Meh Pavan Smaeya. 
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The Truth of Our Panthik Ardas 
In Two Questions. 


Karminder Singh Dhillon, PhD (Boston) 
dhillon99@gmail.com 


The Ramayan of Tulsi contains the following paragraph that is recited as a prayer 
(Ardas) by those who belong to that faith in their mandirs or places of worship. 


UTdyTH fia a A feng Set forte | 


Par Bhram Simar Kay Sri Vishnu Layee Dhiaa-ey 


Fl TH afaHe westd ddl Hag de AaTE | 


Sri Raam Krishen Avtaar Hari Shangkar Hoye Sha-ey 


HS garest fandhn Ge fou ure ag THE | 


Maat Bhagwatee Simree-ay Nav Nidh Avai Ghar Dhayey 


Ht Uds USHTSH FS Bet Se HaTE | 


Sri Prabhu Paramatimaa Sbh Tha-ee(n) Hoey Shaa-ey. 


The Ramayan of Valmiki contains 
the following paragraph that is recited as 
a prayer (Ardas) by those who belong to 
that faith in their mandirs or places of 


worship. 


ufssH Sales ot fadhy card At ad HATE | 


Pritham Bhagwan Ko Simreay Vrah Jee Karey Sahaye. (Note: Vraah is Vishu) 


Udl UdH Sd SateeS a fife, fan fafontt Hs ea ATE | Yug Purash Nar 


Narayan Ko Dhiaye, Jis Dhiteyan Sabh Dukh Jaye 
He os 2 frida Sa Hal gu 
SATE | 


Much Kuch Ko Simreay Nar Sang Roop Basaye 


FL WSS I aT OH B Wa mre Be fou UE | sri Bawan Har Ka 
Naam Ley, Ghar Avey Nao Nidh Dhaye. 


Fl Heed 2 finda Fuge ad Hate | Sri Raam Chander 


Ko Simreay, Jo Pargat Kare Sahaye 


pee sa a ey TAH nes Ht afans ded sales faSelt mITSHE | Dasam 
Avtaar Sri Krishen Chandar Bhagwan Triloki Atamaye. 


Fs ate JS ATE | sabh Thanyee(n) Hoat Sahaey. 
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The following is the first paragraph of Durga Ki Vaar 
as contained within the Bachitar Natak Granth 
which is now known as the Dasam Granth (DG). 
This first paragraph is the paurri that Sikhs 
recite as their institutional ardas in Gurdwaras and 


elsewhere. = est h 2 ag : 


0 : ware” 2 »>neSm 
fen sist fag 2 Td BSS BET fone | at ery CEL TEES 
Pritham Bhagauti Simar Kaiy Gur Nanak Layee(n) 


Dhiaye. 
fed are id 3 Hae THETA dfs ATE | Fir | Sa pee eee fee ee Ae 


Quite; 
Angad Gur Tay Amardas Ramdasaiy Hoyey So fare tate erfr eae 


Sahaey. 

WdHS Jddifee } frHd Hod ote | Arjan Hargobind No Simro Sri Har Raye. 

Ht Jala fomrehy aH {3S FS ey AME | Sri Harkrishen Dhiayiay Jes Dithay Sabhh Dukh Jaye. 
Sal gored fghd we Be fou mre HF | Teg Bhadur Simraey Ghar Nav Nidh Avaiy Dhaye. 
Fe atet df HITE | sabh Thanyee(n) Hoye Sahaey. 


THE SIMILARITIES 


If one took the first para of Durga Ki Vaar of the DG — which is our institutional ardas - and compared it with the 


prayer found in the Ramayan, the result is as follows. All the similar words are in red. 


Pritham Bhagauti Simar Kaiy Gur Nanak Layee(n) Dhiaye. Fir Angad Gur Tay Amardas Ramdasaiy Hoyey 
Sahaey. Arjan Hargobind No Simro Sri Har Raye. Sri Harkrishen Dhiayiay Jes Dithay Sabhh Dukh Jaye. Teg 
Bhadur Simraey Ghar Nav Nidh Avaiy Dhaye. Sabh Thanyee(n) Hoye Sahaey. 


The only thing different are the names of the Gurus. With the names included, the lifting, copying or what 


is known in the literary world as plagiarism is 80 percent. With the names excluded, the lifting, copying or 
plagiarism is total and complete (100 percent). In other words, apart from the names of the 9 Gurus, every other 


word is lifted from the Ramayan. 


If the prayer wordings of the Ramayan and Durga Ki Vaar of DG are run in a plagiarism checker, the 
percentage of plagiarism is 80 percent. Schools, colleges, universities and institutions of learning tolerate 10 
percent similarities. Anything above that is returned to the student for a re-write, or even given a fail grade. 
Reputable institutions bar students from the courses in which they present plagiarized papers. Some expel 
students right away. Anyone presenting work that consists of writing that is 80 percent lifted, copied or plagiarized 


is expelled because there is no defense for such a literary crime. 
Given the above, we can ask two questions as follows. 


FIRST QUESTION: WHO IS THE AUTHOR OF DURGA KI VAAR? 
In other words, who is the author of the paurri that Sikhs recite as their institutional ardas. The possible 
answers, presented in a multiple choice format are: 


A) Durga herself wrote it in her own honor. 
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B) A Devotee of Durga wrote it in her honor in Markanday Puran. 

C) The same person/s who wrote the Bachitar Natak (Dasam Granth) wrote this Vaar. 

D) The Benares-based Nirmlas who also wrote 34 other corrupted texts (Gurbilas, Suraj Parkash, Bhagat 
Maal etc) aimed at making Sikhs into Hindus wrote this Vaar. 


Readers will note the following two things. First, that whichever answer above is chosen, it would have to 
mean that he/she lifted, copied and plagiarized it from the Ramayan. In other words, the author/s stole it from 
the Ramayan. Even if the claim is that Durga herself wrote this paurri in Durga Ki Vaar, even she would have copied 
it from the Ramayan. 

Second, Guru Gobind Singh is NOT listed in the choice of answers provided because our tenth master 
CANNOT EVER commit the acts of lifting, copying, plagiarizing or stealing from the writings of others. Our Gurus 
have no record of doing anything of this sort. When Guru Arjun compiled the Pothi Sahib (later Guru Granth 
Sahib), he included the writings of 15 Bhagats, 10 Bhats and 3 Sikhs — and ensured their names were included. He 
did not take their writings and put them under his own name. 

Those Sikhs whose voices have gone coarse shouting aloud that Guru Gobind Singh is the author of Durga 
Ki Vaar are advised to consider not injuring the character of the tenth master by making him appear to have lifted, 
copied or plagiarized the first para from the Ramayan, and the entire Vaar from the Markanday Puran. 

Those Sikhs that are willing to attack, injure, maim or kill other Sikhs who maintain that Guru Gobind Singh 
is NOT the author of Durga Ki Vaar and NOT the author of the Bachitar Natak may want to pay attention to this 
first question above. 

Those Sikhs who say that it was actually Tusli and Balmiki of the Ramayan who lifted, copied, plagiarized or 
stole from Durga Ki Vaar may want to check the chronology of the texts to decide which came first. 


SECOND QUESTION: WHAT ARE THE NAMES OF OUR GURUS DOING IN DURGA KI VAAR? 
The title of the compostion says it all — it is a Vaar (poetic compostion) about Durga. The entire Vaar consists of 
55 paras. The final para reads as follows: 


ddl UTS gery! He ugspui | Durga Paath Bnayea Sabhay 
Paurrea(n). Meaning: ALL the paurees are created as paath in honor of 
Durga. 


eal Pal mito fe feo arfeat | Feyr Na Junee Aiya Jin Eh Gaya. 


One who sings them will not reincarnate into life forms. 


fe3 Hl eden at <td HHS! HZ HSH ASI Et Sri Durga Ki Vaar 
Smaptang. Sat Subhm Sat. With this ends the Durga Ki Vaar. All certified 
as true. 


Given the above two facts as derived from within Durga Ki Vaar, 
namely that it is written in her honor, and that ALL the paragraphs are 
created as paath for Durga, the second question can now be asked: 
WHAT AND WHY ARE THE NAMES OF OUR GURUS INCLUDED IN DURGA 
Kl VAAR? The choice of answers — in accordance with the choice of 
answers for Question 1 above, is as follows: 


A. The names of our ten Gurus were written by Durga herself as the author of Durga Ki Vaar which she wrote 
in her own honor. 
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B. A Devotee of Durga who also happened to be a devotee of the nine Gurus. 

C) The first para was ADDED on later to Durga Ki Vaar (as copied from Markanday Puran) by the Benares- 
based Nirmlas who also wrote 34 other corrupted texts (Gurbilas, Suraj Parkash, Bhagat Maal etc) aimed 
at making Sikhs into Hindus and devotees of Durga. 


Readers will note that Guru Gobind Singh is again NOT listed in the choice of answers provided because 
our tenth master CANNOT EVER commit the acts of writing ONE para in honor of nine Gurus, and then go on to 
write 54 paras in honor of Durga. Our Gurus have no record of honoring Durga in any way, fashion or form in 
the entirety of the SGGS. 

Those Sikhs who maintain that Guru Gobind Singh honored our nine Gurus in nine verses, and then went 
on to write 364 verses in praise of Durga, and are ever ready to attack, injure, maim or kill other Sikhs who maintain 
that Guru Gobind Singh CANNOT ever do such a thing, may want to ponder over this second question as well. 


ARDAS IN THE SRI GURU GRANTH SAHIB 


The Ardas of the Sikh is contained on page 268 the SGGS as 
follows: 


Zo'dd SH ufd Mae 1 AIG fs Ag Sat TA I 


Tu Thakur Tum Peh Ardas. Jio Pind Sabh Teri Raas. 


SHUTS fust JH ada 3d il SHdt four Hig BY wad I 


Tum Maat Pita Hum Barak Terey. Tumree Kirpa Meh Sukh 
Ghanerey. 


afe 5 4 SHI uz 1 GUS Ca sas II 


Koey Na Janey Tumra Aant. Uchey Tey Ucha Bhagwant. 


Has AH SHd Hy UH || SHS aE F orfaparerH I 


Sagal Samagree Tumrey Sutar Dharee. Tum Tey Hoey So Aagiakari. 


sud als fHfs 3H dt wat Il GTA ATA AT adaral ll Tumri Gatt Mitt Tumhee Janee. Nanak Daas Sda Kurbani. 


This paurri is our personal ardas. After reading this stanza in the personal ardas, a Sikh should be able to 
have a free and personal heart to heart communication with our Guru. 

The institutional or Panthik Ardas can, and should be standardized in the name of Panthic unity. One 
would be hard pressed to find an argument against such a preposition. But this standardization must NOT be 
against the tenets of the SGGS in any way whatsoever. This standardization must never be part of the agenda to 
Hinduize Sikhi. Lifting, copying or taking verses from the religious texts of others should not be part of this 
standardization. Beliefs like Dithey Sabh Dukh Jaye (all sorrows disappear upon seeing) and Ghar Nao Nidh Avey 
Dhaye (the NINE treasures come rushing) are not Sikhi or Gurmat concepts — UNLESS we indulge in severe re- 
interpretations. The notion of starting our institutional ardas with honoring Durga (Bhagautee) is not in line with 
the teachings of the SSGS. 

It is hoped that the two questions above can help bring about awareness within such a context. End. 
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Sikhism — A Universal Religion 


Devinder Pal Singh, PhD. 
Center for Understanding Sikhism, Mississauga, Ontario, Canada 
drdpsn@gmail.com 
and Bhai Harbans Lal, PhD. 
Professor Emeritus, University of North Texas, Texas, USA 


harbansl|@gmail.com 


A universal religion is a philosophical and theological concept with universal applicability regardless of 
culture, race, sex, religion, nationality, or another distinguishing feature. A universal religion may also emphasize 
universal principles and inclusively accept others. Some examples of universal religions are Baha’ Faith, Buddhism, 
and Christian Universalism. These religions believe in one fundamental truth that transcends the national, cultural, 
or religious boundaries or interpretations of that one truth. 

Sikhism is a religion that emerged in the Punjab province of India during the 15th century. While it is not 
typically described as a "universal" religion in the same way that, for example, Christianity or Islam are often told, 
it does contain values and principles that are universal and applicable to people from all walks of life. Though 
there is no universally established definition of a "universal religion," some characteristics that may be associated 
with such a religion include: 

Inclusivity: A universal religion is expected to be open to all people regardless of their race, gender, 
ethnicity, or nationality. It does not differentiate against any group of people. Since Sikhism promotes spiritual 
and social equality among all people, regardless of race, gender, caste, or social status, 2! this emphasis on equality 
and the rejection of social hierarchies is a value that is becoming increasingly significant in today's globalized 
world. Thus, inclusivity is one of the hallmarks of Sikhism. Guru Arjan Dev proclaims: 


Ola di dl farsa" Has Afal TH AG als wT II Na ko bairi nahi bigana sagal sang ham karo ban act. 


No one is my enemy, and no one is a stranger. | get along with everyone. (M. 5, SGGS, p. 1299) 


Universality: A universal religion must apply to all cultures and societies without cultural or geographical 
boundaries. One of the critical tenets of Sikhism is the faith in the oneness of God, which is like the monotheistic 
beliefs of many other religions. Additionally, Sikhs believe in the importance of service, equality, and compassion, 
which are values that many people worldwide would consider universal. Furthermore, Sikhism can also be seen 
as universal, as it emphasizes living a life of morality and ethics. °® Sikhs believe in the importance of honesty, 
integrity, and righteousness and strive to live according to these values. These values are regarded as essential 
and valuable in many cultures and societies worldwide. Guru Arjan articulates the oneness and 
interconnectedness of all beings as: 


fran 3 df 6 mAs Stee BaHA Hig AH FTG Il Ikas te hovieo ananta Nanak ekas mahi samace jivo. 


From oneness, He has brought forth countless multitudes. O Nanak, they shall merge into the One once 
again. (M. 5, SGGS, p. 131) 


Tolerance: A universal religion is expected to promote a culture of tolerance and respect for other 
religions and belief systems. The Sikh faith has an openness and tolerance towards other religions and beliefs. 
Sikhism recognizes the validity of other faiths and does not seek to convert people to its own beliefs. This attitude 
of acceptance and respect towards other religions could be seen as a universal value important for promoting 
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peace and understanding between different cultures and faiths [5]. Guru Nanak emphasizes the importance of 
tolerance, as: 


wa 3 8S fut US Aap SHA fH AST II Bakai na bolai khima dhan sangrahai tamas nam jalace. 


One must not twaddle. Rather one must inculcate tolerance and cast away one’s anger with the love of 
God (Naam). (M. 1, SGGS, p. 1013) 


Unity: A universal religion promotes the idea of oneness and unity among all human beings and all of creation. 
Sikhism's universal message transcends the particularities of time and place. °*! It preaches that there is one God 
who is common to all humanity, not limited to any religion, nation, race, creed, color, or gender. Sikhism also 
teaches that all human beings are equal and have the potential to realize God within themselves. Guru Arjan Dev 
proclaims the unity of all humans as: 


eg fust dana gH atfaa IIEk pita ekas ke ham barik td mera gur hart. 


The One God is our father; we are the children of the One God. (M. 5, SGGS, p. 611) 


Ethical values: A universal religion emphasizes the importance of ethical values such as compassion, love, 
honesty, and justice. Sikhism promotes living a balanced life that combines spiritual practice with worldly 
responsibilities. Sikhs are encouraged to work honestly, support their families, and contribute to their 
communities while striving to live spiritual growth and self-realization. Another aspect of Sikhism that could be 
seen as universal is its focus on inner transformation and self-realization. Sikhism encourages its followers to 
cultivate virtues such as compassion, humility, and contentment and to overcome negative qualities such as greed, 
anger, and attachment. ©! This process of inner transformation and self-realization is universal. It is relevant to 
people from all cultures and backgrounds who seek to improve themselves and live more fulfilling lives. Guru 
Amar Das encourages us to follow ethical values, as: 


uddfa an au 36 fee sha Hfeon orarg gare II 
Parhar kam krodh jhith ninda taj macica aha’nkar chukhavai. 
Renounce lust, anger, falsehood, and slander; forsake worldly desires and eliminate egotistical pride. 
(M. 3, SGGS, p. 141) 


Spiritual growth: A universal religion provides a framework for individuals to grow spiritually and to 
develop a deeper connection with a divine force or higher power. In Sikhism, the ultimate aim is to attain a state 
of union with God, known as "Mukti" or "Moksha.""! This state of the union is achieved through selfless service, 
meditation, and living a virtuous life. These practices and beliefs are not limited to a specific group or culture but 
are accessible to anyone who seeks a deeper connection with the divine. Sikhism strongly emphasizes the 
importance of the individual's relationship with God and does not require followers to convert or proselytize. This 
focus on personal spiritual growth and the freedom to choose one's path could also be considered universal 
values. Guru Amar Das reports the way to achieve salvation as: 


fre vista Hae wy usTefs afs fufs fae ct ut Il Jin antar sabad dp pachhanéh gat mit tin hi pact. 


They, who have the love of God (Shabd) deep within, understand themselves; they find the way 
of salvation. (M. 3, SGGS, p. 910) 


Service: A universal religion is expected to encourage community and social service. Sikhism also strongly 
emphasizes the importance of community and social service. °4) The Sikh community, known as the "Sangat," is 
vital in supporting and uplifting its members and serving the broader community through charity and service. This 
sense of community and commitment to social service could be considered universal values important for 
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promoting social cohesion and supporting those in need. Guru Arjan Dev emphasizes the significance of selfless 


| Re aga dfe fegant fsx aQ ds uarufS Font 1 


Seva karat hoce nihkami. Fis kaco hot parapat sucami. 
One who performs selfless service, without thought of reward, shall attain his Lord and Master. (M. 5, 
SGGS, p. 286) 

Education: A universal religion promotes gaining education and knowledge among its followers. Another 
aspect of Sikhism that could be seen as universal is its emphasis on the importance of education and knowledge. 
Sikhism encourages its followers to seek knowledge and understanding and apply that knowledge to their lives 
practically. 34! This emphasis on education and learning is vital for personal growth and development and for the 
advancement of society. Bhagat Kabir asserts the importance of gaining education and knowledge as: 


HS HHSTSH AIS SAEs USA fapnrs Il Man samjhavan karne kachhicak parieai gicdn. 
Intellectual curiosity and scientific knowledge are necessary for removing doubts that beset human 
understanding. (Bhagar Kabir, SGGS, p. 340) 


Social Justice: A universal religion is expected to be vital in providing social justice. Sikhism also has a 
strong tradition of activism and social justice. The Sikh Gurus were known for their commitment to fighting 
injustice and oppression, and Sikhism continues to promote these values today. ©! Sikhs are encouraged to stand 
up for all people's rights and work towards creating a more just and equitable world. This commitment to social 
justice is a universal value relevant to people of all cultures and backgrounds. Guru Nanak proclaims the role of 
leader or King to provide justice as: 


aA gat faure aft ufseort Ag foms Il Raje chull nieav ki paried sach dhican. 


For the king, cleansing (of mind) is justice; for the scholar, it is true meditation. (M. 1, SGGS, p. 1240) 


Peace: A universal religion promotes peace within individuals and nations and works towards resolving 
conflicts peacefully. Sikhism encourages living in harmony with all, including nature and the environment. Sikhs 
believe in the interconnectedness of all living things and strive to live in a way that is sustainable and respectful 
to the natural world.'”! This respect for communities, nature, and the environment is becoming increasingly 
important as we face pressing economic, political, and environmental challenges. Guru Nanak emphasizes that if 
all of us are commit to selfless service, all the conflicts can be resolved peacefully. 


AY de Ae aurea Il Sukh hovai sev kamaniea. 


you shall find peace, doing selfless service. (M. 1, SGGS, p. 25) 


Conclusion: While Sikhism may not be traditionally considered a universal religion, it does contain values, beliefs, 
and practices that are universal and accessible to people of all cultures and backgrounds. These include 
emphasizing morality, ethics, equality, selfless service, spiritual growth, and community building. Furthermore, it 
emphasizes education, social justice, environmental sustainability, and the interconnectedness of all living things. 
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The Legitimacy of Excommunication in Sikhi: 
The Case of Professor Gurmukh Singh. 


Karminder Singh Dhillon, PhD (Boston) 
dhillon99@gmail.com 


The first Sikh to be excommunicated by a decree of the Akal Takhat was Professor 
Gurmukh Singh, founder of the Sikh Reform Movement or the Singh Sabha Leher. His 
excommunication happened in 1887 in colonial Punjab. 

What is worth noting is that his excommunication was never accepted by the Sikh 
masses, including the elite. The core sanction in an excommunication order is that Sikhs stop associating with the 
one who is excommunicated. This never happened to Gurmukh Singh. The enlightened Sikhs at that time such as 
Bhai Gurdit Singh, Gyani Ditt Singh and Bhai Kahn Singh Nabha defied the excommunication order and continued 
to deal and interact openly with Prof Gurmukh Singh. 

Five reasons can be advanced for the fact that the excommunication of Gurmukh Singh failed to have the 
desired effect. The first comes from within the philosophy of Sikhi Gurmat, and Sikh history. There is not a single 
verse within the Sri Guru Granth Sahib (SGGS) that supports the notion of excommunicating someone. From the 
Gurmat point of view, the act of excommunication goes against virtually every principle that Sikhs are supposed 
to inculcate — principles such as inclusion, a non-judgmental outlook towards others, and freedom of thought and 
belief. From the historical point of view, no Guru had advocated, preached or called for excommunicating anyone, 
let alone practice it. Sikhs did not think that Akal Takhat had the authority to go against such norms. 

The second reason had to do with the nature of the charges against Prof Gurmukh Singh. It was clear that 
the root causes had to do with his ideas and activism relating to reform of Sikh practices. His basic contention that 
Sikhism had come to be corrupted in its practices and needed reforming had won the hearts and minds of the Sikh 
masses. His communication was thus viewed — by the Sikh masses - as an attempt to silence him and stop the 
reform in its tracks. 

The third reason was that the concept of excommunication was alien to Sikhs. A vast majority believed 
that the notion had been infiltrated into Sikhism by the British colonialists who had a stellar record of interfering 
in the religious practices of Sikhs. The British viewed Sikhi as the root cause of their inability to subjugate Sikhs 
and had thus openly interfered in all matters concerning the Sikh religion. They had created a class a people called 
“Sants” to propagate a corrupted version of Sikhi, taken over control of the management of Sikh Gurdwaras, hired 
people to write versions of Sikh history that favored British domination, and co-opted Sikh leaders into their 
designs through acts of corruption. Getting the Akal Takhat to excommunicate influential Sikh leaders who did not 
want to serve British interests fitted well into their scheme of subjugation of their subjects. 

The fourth reason had to do with the Sikh personalities who were believed to be the instigators and prime 
movers of the excommunication. Khem Singh Bedi who had mischievously set up the Snatani (vedic) branch of 
Singh Sabha Amritsar to hijack the reforms of the Singh Sabha Laher of Professor Gurmukh Singh had persuaded 
the masands and sarabrahs of Akal Takhat (caretakers hired by the British) to carry out the act of the 
excommunication. The Sikh masses were well aware of Khem Singh’s depravities — beyond his penchant for 
wanting to Snatanize Sikhi. He had claimed to be the direct decedent of Guru Nanak and considered himself to 
be the 11'* Guru. He thus sat on a special cushion parallel to the SGGS in the Darbar Sahib. 

The fifth reason had to do with the suspicion that the real reason behind Prof Gurmukh Singh’s 
excommunication was his vocal opposition to the Fareedkoti Teeka — the first ever exegesis of the SGGS by a group 
of Benares based Nirmlas who had presented the SGGS as the “fifth Veyd”. The Singh Sabha leader has asked why 
Sikhs were not commissioned to the job. He asked Sikhs to reject the Teeka. The officially stated reason for the 
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professor’s excommunication — disrespecting the SGGS and conducting activities against the Sikh Panth — was 
vague enough for the Gurbani enlightened Sikhs to surmise that his opposition to the Freedkoti Teeka was the 
real reason. 


THE PRACTICE CONTINUES 

The Akal Takhat nullified Professor Gurmukh Singh’s excommunication 108 years after the effect, in 1995. 
But has carried on with the practice, even if in the absence of any clear basis of authority — either from the SGGS, 
Gurmat or Sikh historical practices. 

Amongst those excommunicated since include Babu Teja Singh Bhassaur in the past century; and 
Professor Piar Singh, Gyani Bhag Singh Ambala, Gyani Gurbaksh Singh Kala Afghana, Prof Darshan Singh, Harnek 
Singh of Radio Virsa and Tharminder Singh Anand in more recent times. These good Sikh scholars were all 
excommunicated for their writings. 

It is worth noting that at least three of those ex-communicated were either not residents of Punjab (Gyani 
Gurbakhs Singh was a resident of UK) or were citizens of foreign countries (Tharminder Singh is a citizen of the 
USA and Harnek a citizen of New Zealand) at the time of their excommunication. This raises the issue of 
jurisdiction. The institution of The Akal Takhat - the body that issues excommunication edicts - is administered by 
the SGPC. The SGPC is governed by The Sikh Gurdwaras Act, 1925. The jurisdiction of SGPC — and by extension the 
Akal Takhat - is thus limited to Punjab. Outside of Punjab its edicts are considered as advisory. This raises the 
question of validity of excommunication orders issues to Sikhs residing outside of Punjab. 


POINTS WORTHY OF DELIBERATION 
In summary then, the following seven points can be made. 

One, the notion of “excommunication” does not exist within the Sikh scripture. It did not exist during the 
era of the ten Sikh Gurus (1469 — 1708). It did not exist in the post Guru period and the Sikh Raj period. It came to 
exist during British colonial rule. 

Two, the Sikh clergy at Akal Takhat were exposed to the practice of excommunication when the British 
brought with them the tradition of Catholicism into Punjab. 

Three the first excommunication order by the Akal Takhat was overturned by the same body more than a 
century later in 1995. This suggests that the Akal Takhat is aware of the illegitimacy of the practice. 

Four, the institution of The Akal Takhat — as the body that issues excommunication edicts- is administered 
by the SGPC. The SGPC is governed by The Sikh Gurdwaras Act, 1925 which was a piece of legislation in British 
India which legally defined Sikh identity and brought Sikh gurdwaras under the control of an elected body of 
orthodox Sikhs. The jurisdiction of SGPC, and by extension that of the Akal Takhat outside of Punjab, or at least 
outside of India, is thus non-existant. 

Five, a study of the main excommunications indicate that they are targeted against intellectuals, thinkers, 
academics and reform minded Sikhs. Such a fact raises serious questions regarding the intent of the practice. It 
appears that these excommunications are meant to act as a sword of Damocles to silence Sikhs who think, act and 
write differently from the version of the Sikh religion that is adopted by those who control the SGPC and the Akal 
Takhat. 

Six, all five Jathedars of the Akal Takhat (and the 20 Jathedars of the other 4 Takhats) and all of the Granthis 
in the Takhats and Darbar Sahib are schooled in the Taksali, dera and sampardayi traditions. A study of those who 
have been excommunicated indicate they are either NOT from these traditions, or have, at some point in time, 
discarded these traditions. Such a situation raises serious questions regarding the selective nature of 
excommunications. Are they meant only for those who belong to traditions other than the Taksali, dera and 
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sampardayi traditions? Tharminder Singh Anand is case in point. He was excommunicated for doing what the 
Dhumma faction and Nanaksar derawadis have done for decades — altering bani in their gutkas. 

Seven, a study of complaints and call made to the Akal Takhat to “take action” against Sikh preachers in 
the past 5 years shows that 100% of them are made by people affiliated with the Taksali, dera and sampardayi 
traditions. Case in point is the complaints against Sikh preachers Professor Inder Singh Ghagga, Bhai Ranjit Singh 
Dhadreanwalla and Bhai Harinder Singh of Nirvair Jatha. Such a situation raises the question of the institution of 
Akal Takhat and the excommunication process being used as a tool by Taksali, dera and sampardayi people against 
those parcharaks who belong to other traditions. 

In the case of Professor Inder Singh Ghagga, Dhadreanwalla, and Harnek Singh, the assertion can be made 
that the root cause of their excommunication or other action by the Akal Takhat lay in the tensions that existed 
between those who propagate progressive interpretations of Sikh theology verses those who rely on orthodox 
ones. The assertion can also be made that the action taken against them by the Akal Takhat is, at its core, an 
instrument to silence them. 


Hel BY A Sa Sarg 


aed At at art niga HASH? HS BT Saal d fa UHH! 2 VISTA MI Het SY UfTdeTT US Ta (Varad) fa nH Yet nies 
Odl a HAC | 
TH Se BS He fa tag J: HeTSTG A Sa Garg va fiw fon Has aa fan 2 wise Ja fa Teg SifSe fw Ht ay 
dd Js fad ftw fra sai w geteran fe a He By ufaderd § Ja a UGHTSH S fHS Area Hs Gui we } fags ary ag Bea CA 
$ Ayes zee tear asl ota ust adi fas Ta} BES 2 fount Ja fa He Bry A a Bag 3a dle on aa | 
dg 3d - Sas aah Ft 
Fafa Afe Hera Jd AS I AA ee AS dad Slants (S CHET A), 
Hetary Yarag aa ll GHC HST BU Usied (F TYET ah, 
Ay a adbufa afe wom il wort ads GH 2 (ed 3 dS SS) THT MISH BY ad A Td TS, 
wus afe Wa US UAT NUS Ser Ada fA e HATE (g CHE d, GAL Uda Sa) | 
Hades ata qarare i Not ade dh nga de musreg? 
HHSiA ofa HIS S urs NUN TI 1 (fea Fafa fa QA Ty) Cae Ud (ASS MANS 3) J (Ht ate FSI Ti, GAL) We 
(Hd) SS SSaT? AU TIE Il 
SS adat DUS UAT II (Sols Chott Gai TH| aS Stee Ta fay Sst ads Ves GR Hea ys (Guai Ha fara Heat d?) I 
sean Bu fed feerat 1 SoH Su abi e He (GH SUS de) $B Je fee Ta! 
Wael nreH ae fas Sela feuret il (SA CA I fa ye} Ga TH & wlons fed dh Hl, us sas Sty] ngHa) Ae ra 
meh } da 4 (GH dt Jah west 3) dat g wry feure, 
fa st fants wadt uret 112 1 St Ga wren 3 St Ga Sfons aa fog St Henn (Ga ast ofan fam, 3A Tea nH Sad ae Te, 
sian, HS ade § Ga ae fase fog dye Pear) | 
fee usIS Wa Hae J wat il AA? Stes fea (fears th) Gaus d, Cue Ys a das US ae (sre, Ca ys-ed se 
Ufenat ArT) | 
afs a38 ad ASAT MN fT hy US USH-YASAT (2 CA Td) G Ss AHA UA Jae" gd, 
ob SH dH I Set Il Ga ~iere-uS fea) Toba SCH Vet J, Aas 3 TA ager, 
US! aha UTS AST 113 Il (TBifa a) Hay wmTUSt ast Ty urs | 
BH eS TH Ae feared il (J Ad ys! NS fan Sons Yao MSs od d) SHS es, HAE (sd cae) HAS TI Hay SHS et for 
Jed atad, 
2Q nara dfe anand Il Sd fan StS High AH aI-Sag agi Si fea Net Tagardi deat 
aA add Sd UST AHA WN Sat aH ads Sd Ads fet Ti 
fang ofa TY TINTS ISD NAW Id SIH AIS SS! NS mS Baste Sa Fy, (Ede Se fons J | 
Hl ad da Ato at 1161 
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Sakhi Analysis 
Guru Hargobind Ji and Bibi Kaulan 


Karminder Singh Dhillon, PhD (Boston) 
dhillon99@gmail.com 


The sakhi pertains to a relationship the sixth Guru Hargobind ji allegedly had with a woman 
named Kaulan. Because it was the Guru who can make no error in judgement, Sikhs are 
told to accept the “relationship” and accord Kaulan the greatest reverence and respect. 

The details of the sakhi are found in Nirmla Kavi Santokh Singh’s Suraj Parkash Granth — the text which 
(falsely) claims it is a historical account of our ten Gurus. 

The sakhi tells us that Guru Hargobind “eloped” with a married woman named Kaulan, brought her to his 
Darbar and married her against the wishes of the Guru’s mother. When her father, a Kazi comes to collect money 
for horses that were owed to him by the Guru, Baba Buddha is said to have received the Kazi and said: — Als fg 
Srey AIA Hate | SHd Td Feet Fe Ae! SAA Us Se Ud | Mauls fon SoM ad (TH set 1H .17=) | sunn 
Bidh Bhakhyo Sehj Subhaye. Tumrey Gur Jvayi Bann Jaye. To Kaisey Dhan Laibo Dharey. Arpun Nij Tanja Kre. (Sooraj 
Parkash 5th Raas, 17th Ans). Meaning: Listen calmly to what | say. The Guru is now your son-in-law. Why then 
would you be entitled to any money. Dedicate it to him on behalf of your daughter. 

The sakhi also narrates that the Guru’s mother expressed her intense displeasure at the act, especially since 
the Guru was already married, and that the Guru told his mother that he was helpless. The sakhi also says that 
the Guru used to abandon the recitation of Sukhmani bani midway to see Kaulan whenever she desired the Guru. 

The primary source of this sakhi is, however, the Gurbilas Patshahi 6. This is a blasphemous book about the 
“life” of Guru Hargobind Ji that was authored jointly by nirmlas Gurmukh Singh and Darbara Singh during the 
period 1830-1840. Prior to Bhai Kahn Singh Nabha’s expose’ regarding its real authorship, the nirmilas had spread 
the lie that an individual by the name of Sohan Kavi had authored it. 

The writing styles of the Benares based nirmlas - whose main objective in writing voluminous texts about 
Sikhi and Sikh history was to corrupt, distort and hijack Sikhi - involved a variety of ways in achieving their ends. 
Initially, fearing a backlash from enlightened Sikhs, they wrote under fake names or pseudonyms. Kavi Sohan was 
one such fake name concocted by the nirmlas. Subsequently, they wrote using the names of Sikhs who were 
contemporary to the Gurus — Sikhs such as Bhai Mani Singh, Bhai Dya Singh, Bhai Chaupa Singh, Bhai Nand Lal and 
many more. This is the reason Sikhs who read the “work” of these contemporaries are left wondering if their 
writings were in line with Gurmat. It was only towards the end of the 17" century that the nirmlas got the courage 
to write under their own names. 

It is interesting to note that Gurbilas Patshahi 6 has remained a standard text for Sikh clergy. It was banned 
in the 1970s by a decree of the Akal Takhat due its deviant and deeply blasphemous content. 

Three decades later, in 1998, as a reflection of the control of the modern day nirmlas (albeit through dera- 
wadis) on the Akal Takhat; Gurbilas Patshahi 6 was republished by none other than the then head granthi of the 
Darbar Sahib - Gyani Joginder Singh Vedanti — who would later become Jathedar of Akal Takhat. As a reflection 
of the depth and breadth of the infiltration of nirmia influence on Sikh clergy, the republished blasphemous book 
contains forewords from virtually every significant Sikh clergy of the day. 

The acknowledgements in the 1998 republished book are as follows. The historical research is accredited 
to Ranjit Singh, Jathedar of Akal Takhat. Forewords are written by Gurcharan Singh Tohra President SGPC; Prof 
Manjit Singh, Jathedar Takhat Kesgarh Sahib; Giani Kewal Singh, Jathedar Takhat Damdma Sahib; Jathedar 
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Manjit Singh Calcutta; Kathakar Giani Sant Singh Maskeen; Giani Jaswant Singh Parwana, Head Granthi Darbar 
Sahib; Gyani Joginder Singh Talwara and Principal Narinder Singh Soch. The editors were Joginder Singh Vedanti 
Jathedar and Principal of SGPC-run Sikh Missionary College Amritsar Prof Amarjit Singh. 

The fact that the “who’s who” among Sikh leaders and institutions agreed to lend their name to this 
blasphemous book speaks of the almost complete penetration of anti-Sikh forces into the Sikh psyche. 

The deeply intellectual and courageous Gyani Gurbaksh Singh Kala Afgana published an article titled 


Tawet cd anedt 3 Td faa u: € Gurbani di Kasvati Tay Gurbilas Patshahi 6 and a book titled ad fasTA 
USA 6: Hl dd dja Atgg At-gu Afsdd aad Ale ate Uge-edatg’ fed Gurbilas Patshahi 6 Examined 


in the Court of Guru Nanak’s Benchmark as Stipulated in the Sri Guru Granth Sahib - exposing the para by para 
distortion of Gurbilas Patshahi 6 in 2002 and the blasphemous text Gurbilas Patshahi 6 was banned once again. 
For his expose’ of the fraud that was Gurbilas Patshahi 6, Kala Afghana would pay a heavy price and suffer the 
same fate that Prof Gurmukh Singh of Singh Sabha suffered. Joginder Singh Vedanti (author of the republished 
Gurbilas Patshahi 6) would orchestrate the excommunication of Kala Afgana during his (Vedanti’s) tenure as 
Jathedar of Akal Takhat. The publisher of Kala Afgana’s book, Hardev Singh Shergill, owner and editor of the US 
based Sikh Bulletin barely escaped ex-communication himself. 

It is shameful that Sikhs have accepted this hogwash sakhi and set up Trust Funds under the name of 
Kaulan. Deviant preacher Guriqbal Singh of Mata Kaulan (later renamed Bibi Kaulan due to public pressure) is 
the leader of the Trust at the time of this writing. 

(Adapted with courtesy from Karminder Singh Dhillon, The Hijacking of Sikhi (Revised Edition), KL: 2022 
page 55-58). Book is available from https://sikhivicharforum.org/store/ 


Letter to the Editor 


| refer to Gurnam Singh Daffu’s essay titled “Use of the word ‘Creator’ to define God in Sikhi” (The Sikh Bulletin 
Volume 2/2023). 


Arguing, as Daffu did, that the word “Creator” cannot and should not be used by Sikhs is to miss the point 
on the issue of “God’s names” within Gurbani. The verse of Gurbani quoted by Daffu that employs the phrase 
“Kirtem Naam” makes clear that all names of God (including Creator) are descriptive and man-given. Man-given 
names are just that — man given. It is thus pointless and wasteful to argue about which name cannot of should not 
be used. Gurbani uses virtually all names of God that were in existance during the eras of the Gurbani-composers 
— including “Creator” as pointed out in the response essay by Dr Karminder Singh Dhillon. When all names are 
used, the implications are that all names are acceptable. 


What is actually worthy of an argument is the notion of God’s proper name. Gurbani does not accept that 
God does or can have a proper name. This is the folly of religion — all religions have laid the claim that they, and 
only they know of God’s proper name — in some cases denying others the right to use these names. Sikhs have 
fallen in the same trap — arguing that “Waheguru” is the proper name of God. | was glad to read the essay titled 
“Vaheguru” by Dr Karminder Singh Dhillon (The Sikh Bulletin Volume 2/2023) that shed light on this particular 
issue. 


Koomar Singh. 
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Gurbani Verse Analysis 


A fag He amb fas aHfs gas II 
So Kio(n) Manda Akhiey Jit Jameh Rajan. 
Karminder Singh Dhillon, PhD (Boston) 


dhillon99@gmail.com 


The verse under analysis is composed by Guru Nanak and is recorded on page 473 of the SGGS. 
A fa@ Her wrdha fag Arfs TAS Il So Kio(n) Manda Akhiey Jit Jameh Rajan. 


This verse is translated by the teekas as Why Condemn Her, The One Who Gives Birth to Kings. This 
translation is quoted by just about everyone to show that woman is accorded respect and equality in Sikhi. 

This is, however, a defective translation of the verse on three counts. Firstly, Kings are not known in history 
as benevolent enough to be used as a proper and fit metaphor in an attempt to raise the position of woman. At 
least up to the time when Guru Nanak composed these verses, history had shown Kings to be generally decadent, 
immoral, licentious and indulgent. Fighting wars, killing the innocent in their quests for conquests, imposing 
cruelty on the subjects and amassing of wealth were among the common behaviors of Kings and people of the 
ruling class in general. Using the metaphor of such people to portray the greatness of a woman would suggest a 
defect on the part of the writer for that simple reason that if indeed we could hold a woman responsible for the 
behaviors of her offspring, then the metaphor of a King works in exactly the opposite direction. Guru Nanak was 
no such writer. He would not use an inappropriate metaphor. 

Second, the translation “Why Condemn Her, The One Who Gives Birth to Kings” contains a principle that 
goes against the grain of Gurbani. Gurbani does not condone the principle of holding the mother accountable for 
the actions and behaviors of her offspring. In the temporal world she is indeed given praise for the success of her 
offspring, but we become uncomfortable when the coin is flipped — when she is critiqued for failures of her 
children. If we thus argue that a woman is great because she gave birth to a King, then we have to also argue that 
she is wretched because she gave birth to a pauper, beggar or criminal. The principle of Gurbani is that a mother 
gives life and nurtures her offspring to the best of her ability; but each offspring will be responsible and 
accountable for their own actions and behaviors. md Sif TY It urg ll Apey Beej Apey Hi Khah. (SGGS 4); and 
mTUS Tat mituSt wy Gt arg Heda Il Apann Hathi Apnna Apey Hi Kaaj Swareay (SGGS 474). 

Thirdly, Kings are male by definition. Why would Guru Nanak attempt to establish the “greatness” of 
woman based on the male gender? Didn’t she give birth to all the Queens as well? 


THE CORRECT TRANSLATION 

So what is the correct translation of this verse then? We will need to understand the context of this salok 
and the verse. The argument advanced by the proponents of condemning woman to a lower status - clergy and 
religious, societal and community leaders - was that she had made no meaningful contribution to society. By the 
standards of these people, there was no woman thinker, philosopher, architect, war general, writer, leader etc. 
Any and every human being who did something great was always a man. This salok is Guru Nanak’s response to 
their line of defective thinking. 

Guru Nanak uses the word d'H™4 Rajaan which has thus to be translated within the same context. dH" 
Rajaan comes from the word odio Rajeya, which literally means a fulfilled, complete, and accomplished person. 
In short A GREAT human being. Guru Nanak is effectively saying to the critics, that every single man that you claim 
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is a great man, an accomplished man and one who contributed to society - every one of them was created by and 
nurtured by a woman. Every man who soared the skies of humanity was able to do so because she herself stood 
in the background. EVERY greatness of EVERY MAN and EVERY WOMAN - comes from the seeds that are planted 
by another woman — the mother. So this was Guru Nanak’s answer to society who said woman is inferior because 
she gave nothing. 

Guru Nanak is effectively saying — it is NOT that she gave nothing to humanity. But the reality is that there 
is NOTHING humanity has, that has NOT come from a woman. For this one revolutionary thought, principle and 
stand, Guru Nanak qualifies as the FIRST feminist. We would be doing both Guru Nanak and woman a disservice 
in trying to raise her position on a faulty premise that is derived from a faulty proposition: that she is great because 
she gives birth to kings! The contextual translation of the verse within the complete couplet is as follows: 


33 Yat 33 aap sfs Je Ware Il Bhand Mua Bhand Bhaleiy Bhand Hovey Bhandan 


Bhand - Lit. Doomed, condemned; to the one who is condemned; with the one who is condemned, Woman. Mua 
- Dies. Bhaleiy -Seek, search. Hovey Bhandan — Relates to. 


It Is the Condemned One That One Seeks, When One Condemned One Dies, It Is the Condemned One with 
Whom One Relates to. 


A fag Heat nm fas AHfa IHS Il So Kio(n) Manda Akhiey Jit Jameh Rajan. 


So Kio(n) — Why then. Manda -— Lit. bad; condemned. Akhiey — Call. Jit - Who. Jameh — Lit. Gave birth. Idio. 
Created. Rajaan — From root iat Rajeya, Lit. Complete, accomplished person; great human being. 


Why Then Condemn the One Who Created Every Great and Accomplished Human Being? 


(Adapted with courtesy from Karminder Singh Dhillon, Understanding Asa Di Vaar, KL: 2022 page 254- 
56). Book is available from https://sikhivicharforum.org/store 


a at ffs de aeds fed di cnet, Ht Taareat mira! 
8d 23 USS JHC Hl, Taal ma! 


3H oduit d fads adl 3 €ze ureh) 


adh itsudt 
Hid dda WA oe dia, da at ffm 


Ad ada Fa Te He, da al ffs 
UH Be fas Sd Ht ug da at this 
als H3d ATU SH Al Ud da al fifo! 
Ua als 4 fens ates da al fist 
Gal ast SUS VIS UTS da Sl fHisnm 


ua Ho Be a2-a30, dug da al fiom 


WH als USS Fad Hl Ud da al ffs 
ae ddl, atl, Hea Ht ud da at fHisur 
WAT at at urd Ue At ug de St ffs 


Ge yal ae fRESHTAT TS AGH AHH! 
H adds t de aS fed TAS CI STH! 
feds a datsdfes Fa ae 
3as-us3 Ga ale Gus J aed, 
dH SdH 3 AGH Aig eT ST See! 
H feftout 2S aret fed A Set urd! 
doit 3 dee dé urg std! 
38a ct fan Ale @ SI few TUat 
HES dear Higudl 3a Ad 'S met 
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Response to Dr Karminder Singh Dhillon 
Use of the Word Creator to Define God 
Gurnam Singh Daffu 
Gurnamdaffu1108@gmail.com 


The following is my response to some of the points raised by Dr Karminder Singh Dhillon 
to my essay “Use of the Word Creator to Define God” that was published in The Sikh 
Bulletin Vol.2 2023. 

The meaning of the root word create is to make something that did not exist; 
it’s a Latin word used in the bible. The fundamental belief of the Christian religion is that 
of creatio ex nihilo, meaning that the Universe was created from nothing. 

This doctrine is completely at odds with Sikh theology, in which Guru Nanak has revealed that Sargun and 
Nirgun is the One and the same Karta Purakh. 

Of course words do not belong to any particular religion and any kirtem name can be used, but when that 
word is used in Sikhi redefining the definition of Karta Purakh to that of another doctrine that defines God as 
creatio ex nihilo, we are muddling the unique distinction of Guru Nanak's Sikhi of Oneness. Sikhi advocates that 
Karta Purakh is the same One in all religions. But it is mankind that has defined the nature of Karta Purakh through 
descriptive name(s) that are given according to their own beliefs. 

Dr Karminder Singh Dhillon writes: “One, the word “Creator” does not belong to Christianity or any other 
belief system”. The word Creator has been used in the Christian religion to label and define a God that has created 
a Universe into existence from nothing, is separate from the creation and resides in an external heaven. Therefore, 


the word Creator does belong to the Christian religion, as it’s their descriptive name for God. The descriptive 
nature of the word Creator is appropriate to their fundamental belief of Creator-creation duality, but it is not 
appropriate for Guru Nanak’s Sikhi of Oneness (non-duality). 

Dr Karminder Singh Dhillon writes: “It is a word that belongs to the English language, which has a number 
of equivalent words and synonyms in Punjabi — Karta and Kartar being two of them”. Words cannot be termed 
equivalent if the definitions of those words are completely different when used within the context of a sentence 
or passage. 

Creator: Creator created the Universe from nothing, resides in an external heaven, is separate from the 
creation, gives punishment for wrong doings and has the devil as an opposite. These definitions affirm duality. 
Karta/Kartar: Doer (karnn wala), Hukam karnn wala, Sargun passaarnn karnn wala, or in other words, the One that 
has formed itself from Nirgun to Sargun. These definitions affirm Oneness. 

Principal Sawan Singh Gogia has also linked Kartar with Creator as: “Consonants give sound to the words. 
The consonants in Kartar and Creator are exactly the same in both languages. If you remove the vowels we are 
left with KRTR in Panjabi and CRTR in English”. Although Consonants do give sound to words, vowels also give 
sounds. If vowels are removed from the words, then those words do not give the correct sound and become 
meaningless. It becomes impossible to pronounce KRTR and CRTR. Vowels give the words speech sounds where 
the lips, tongue or throat does not block the air; however, consonants produce sounds where the air is restricted 
by the mouth. Vowels give the words duration, pitch, accent and volume. Every word needs a vowel, whether it 
includes one of the 5 vowels or phonetically sounding semi vowels such as y or w. At least one vowel is needed to 
make up a word or syllable to give the correct sound or pronunciation. Therefore, KRTR and CRTR are invalid. Why 
would anyone want to remove vowels from any words? 

By removing vowels from Kartar and Creator, Principal Sawan Singh Gogia is perhaps trying to justify the 
use of Creator in Gurbani. If the same logic is applied to other similar sounding words, for example, Satan in 
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English is also Sataan in Gurmukhi; if vowels are removed then we have STN. Same consonants, but becoming 
meaningless. The definition of Satan in English is devil, but in Gurbani it means an unrealised mind. Both words 
have completely different meanings. 

The suggestion by Principal Sawan Singh Gogia in his article Guru Nanak’s Unique Ideology, published in 
the Sikh Bulletin vol.19, 2017, that “Kartar in Panjabi and Creator in English mean exactly the same thing”, implies 
that all descriptions of Creator, as defined within the context of Christianity, are also applicable when Creator is 
used to replace Kartar in Gurbani. 

The description of Creator as defined in Christianity are: Creator created the Universe from nothing, 
Creator resides in an external heaven, is separate from the creation, gives punishment for wrong doings and has 
the devil as an opposite. This is duality and goes against the theology of Oneness in Sikhi. 

To suggest that Kartar is equivalent to Creator cannot be correct. The two are of entirely different 
descriptive nature. Creator-creation is duality. Kartar is Doer of the spread or expansion of Nirgun to Sargun, which 
is Oneness (non-duality). 

Dr. Karminder Singh Dhillon writes: “The word “Creator” describes a virtue of God, and is hence a 
descriptive word (kirtem)”. | agree the word Creator is a descriptive word. But when used within the framework 
of Christianity, it forms a dualistic ideology of a Creator and creation. 

Dr Karminder Singh Dhillon writes: “As pointed out in my essay titled Vaheguru in this same issue (Page 
12-18 The Sikh Bulletin Vol 2 /2023), the SGGS contains names of God from a variety of belief systems. From the 
Puratan tradition we have Har and Raam. From the Muslim tradition the words Allah, Raheem and Khuda appear 
some 50 times. From the Yogi tradition we can find Alakh and Niranjan. From the Bhagti tradition we have Beethal 
and Raiya. And from the personal tradition we can find, amongst others — Pita, Mata, Pritam, Priya, etc.” 

The above kirtem names and many more that are contained within the SGGS all have qualitative attributes 
pertaining to Karta Purakh. For example, Ram — all pervading; Allah — the deity, the Almighty; Raheem — bestower 
of mercy; Alakh — formless, imperceptible; Niranjan — uninfluenced by maya; are all qualitative attributes that are 
contextually acceptable within Sikhi. But the word Creator, even though a descriptive word, by its very definition 
(creatio ex nihilo) does not contextually fit into the Sikh theology of Oneness. 

Gurbani makes it clear that nothing is created or destroyed, Sd fas Han od fae Hd IINeh Kichh Janamai 
Neh Kichh Marai II. Or similarly how, in science, energy is not created or destroyed. Even Cosmologists have now 
started to accept that there was, and still is, an inflation, spread or expansion of a singularity that has become the 
Universe. This is a formation of Nirgun to Sargun and is clearly in sync with Sikh theology, which is revealed by 
Guru Nanak. 

Gurbani also makes it clear that Sargun and Nirgun is the One, and the same Karta Purakh, faddle uty 
Addo st Sc lINirgun Aap Sargun Bhee Ohee II. 

The following verse clarifies that Sargun is a spread or an expansion from Nirgun and is the One Karta 
Purakh. et td UAldS UTA Il Kaiee Baar Pasario Paasaar Il Many times there is spread of Sargun. Het Het feq 
Palard Il Sadhaa Sadhaa ik eka(n)kaar Il But always remains as One Karta Purakh 

The fundamental belief of a Creator-creation ideology is that of dualism; if there is a Creator then there 
must be a creation and vice versa. There cannot be one without the other. This ideology goes against the theology 


of Sikhi, which is of Oneness. Everything is the One source; no duality, Hg difde d vas dfs 3 afi fas adi at 


ll. The word Creator is nowhere mentioned in the SGGS, not even once, and yet we readily accept and replace 
words in the SGGS with words that are dualistic in nature, namely Creator-creation. 

Macauliffe (in fact it was Trumpp who first introduced the word Creator when he translated a highly 
offensive and corrupted English version of SGGS), through his English translations of Gurbani, inadvertently 
managed to do what no other person or institute (Brahmins, Udasis, Nirmalas, etc.) had accomplished, that of 
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corrupting the core Sikh theology of Oneness (non-duality) by introducing duality with the use of the word Creator 
and replacing Karta/Kartar. The corruption of the translation into English started with the commissioning of a 
Christian missionary priest (Ernest Trumpp) by the British colonists. Trumpp was commissioned with intent to 
convert the Sikhs to Christianity by translating the Sikh scriptures erroneously, and these translations were then 
used to aid other Christian missionaries to understand Sikhs for the sole purpose of converting them. After all, the 
motive of the British colonists was always one of divide and rule. 

If we start to justify for the use of words from Christianity into Sikhi then we are jumping into deep waters. 
In the western countries, more and more children and adults are relying on English translations to read and 
understand Gurbani, and if these translations are using words that have a completely different meaning to the 
context of Gurbani (of Oneness), then Sikhi will pay a heavy price when, generations from now, the sanctity of 
Guru Nanak’s message of Oneness will be lost with duality creeping in and becoming established in Sikhi, if it 
already hasn't. 

lam hoping that a healthy debate about this topic will be thought provoking amongst scholars, academics 
and translators. After all, the sanctity of Guru Nanak’s message of Oneness must be preserved at all cost. 

Finally, | will end with a thought: have we, the Sikh panth, become so accustomed to the dualistic Creator- 
creation ideology, introduced by the British colonists through their corrupt English translation of SGGS, that the 
message of Guru Nanak’s Oneness (non-duality) is now just a distant past? Fa diftie d Ha afte d aie faa act 
aet ll Everything is Gobind; Everything is Gobind, without Gobind there is nothing. 


“so Fy 
aedly fy 


dase figs GA Hay Bet ct aes A UAT! e fA Aw AHSAA J mS CHS eas|e TAT Sf Gua da! 
fad we fea uret Fifsur aren dud we § ure 3 feat gereer gf uirige J | 


Sl Aft oS fan ae SF | fata Aft te sar set at tel fan or far Fase SS sft Ai Tagen 
TS YSZ Std nits wat § IS At AHSCS UV YIS VS MUS Us ct HSS TI dal dda Hue aS 2 
fara fed soni tear | fAuiretsd Sa Cn S CA Sa Ard fivah Hos VAS aS YoTse SH THses, fasta 
MH Hue of ads ado eH eT pret Ad Sd Sat ae | 


fedt args d fa dd fea US Ft Fase S nS mgATg Taget 2 als fant § geet Gf dieu 
& at fed Tasret 2 nae aafent aafent mre far youfamat a feet fase fed wd fAdhat Gargat 
ed), fa SH AHSAA eases" dt SB WS | FEA aga Ae aet faguy Yor Sy Ty Hse Sai aw Egaie 
Ugh that Wei gga e St UA 2 frre Je Sa mmuYN} SOHA HSS G3 SA fee He ager fae a ys a 
md Ad de | 


frag ord Hoel ferret Ft oH afs Be Ai um Bai aS He uA wT Ba 3 fu ysg det AHE 
Be | ASG Va a dd fasry UZ SST Tet J Blas AHHH 6 fea US SE Aah ferga' wee, fg Us! 
Sdn fa nus ny § fara ATS TS HAs Sd feng UY 8a 3, sve Us HAS Gast Jel ust my yout 
6 diuUss AME dd al! 
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Guru’s Blessings Via Akhand Path 


Col Avtar Singh (R) Toronto 


singh.am @rogers.com 


The president of the Gurdwara announced that they were planning to have 25 Akhand 
Paths, one every week, to celebrate the 25" anniversary of the Gurdwara at its present 
location. He was exhorting members of the Sangat to sponsor these Akhand Paths. The 
slogan was Akhand Path Karao, Te Guru Dein Khusian Le Ke Jao- translated as “Sponsor 
Akhand Paths to Receive the Blessings of the Guru.” A friend sponsored one Akhand Path to celebrate his son’s 
birthday. | had a discussion with him is as follows. 

Question: Were you able to listen to the recitation of Gurbani and for how long? 

Answer: | tried twice. The first day | came early to listen to the paath but the pathi was reading silently. 
We sat there for 15 minutes. One cannot sit in a vacuum for long, so we came in the /angar to serve others. On 
the second day, the paathi was reading loud enough, but too fast to understand. So, after half an hour we again 
left for the langar. 

Question: If you could not listen to and understand anything, was there any purpose served? 

Answer: Now that | think of it, it boils down to pure Karam Kand (Ritual). 

He then shot a question at me. “Why then does the Jathedar of Akal Takhat not put a ban on it. My answer 
was that the Jathedar will not do that because four interests are involved. 

1. Your interest. Your (Sangat) psyche has been so moulded that you consider getting an Akhand Path 
done as a matter of religious merit. Guru Kian Khusian in abundance. What else could be easier? You do not have 
to make any changes to your life style or attitude to life. No effort is required to try and live a truthful and ethical 
life. Just pay money to have Guru Kian Khushian in abundance. 

2. The paathi’s interest. They get paid for doing the paath. Forget about Guru Nanak’s dictum Dhrig Tina 
Da Jevia Likh Likh Veche Nao. Here it is Parrh Parrh Vechean Nao. Most of the paathis are people who come from 
India, after spending huge sums of money. Hence, this payment for the paath is an attraction for them. That is 
why you will never hear any Kirtania or Katha Vachak asking the Sangat to do path themselves, understand 
Gurbani and contemplate on it. For them it is Rotian Karan Pureh Tal. 


3. The Granthi is no better. He also does the Ardas after receiving money. He has made divine wisdom 
transferable in return for money. 

4. For Gurdwaras including the SGPC, Akhand Paths are cash cows. For the Bhog ceremony, you invite all 
your relatives, friends and acquaintances. The Bhog ceremony has become a Social function. Now everyone who 
comes for the ceremony will put money into the Golak and to the Ragis. You also are asked to pay for the /angar 
for the invitees. Our Gurdwara Sahib has fixed S 7 per head. They ask for the number and charge accordingly. 

So, you see different interests complement each other. Even if a courageous Jathedar of Akal Takhat does 
issue an addict to ban this un-Gurmat practice of paid Akhand paths he will be running against so many interests, 
that he is more likely to be removed than effect any kind of change. 

We have reached a stage where at Darbar Sahib, you are greeted by their paathis saying: Akhand path is 
ready, let us go and do the Ardas. So, much for the sewa. 

Ready-made Akhand paths are on sale openly. Is there any hope? 
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dH IH Odi st atodg stad ? 
ufsea fitu 


terahukum@gmail.com 


TH IY AIS HE AA led TH & Uo A I 
WoTH UT MS ES UGE A TBAT ATE |/ 
aS les & UTEP fels & Bl ATE I! 
ald & Hate eo ea Paty Spat ules aT I 
aaa MY MHC ot aa fru F acPat ATE | 
MT} THES T BUTES TPT raf} THB AT AME M9 if 


fental chai nut Os te as fed AES fasta vat a fra fesasred age J Hl dg sa Atos 
2 UST 555 Gud vdd fea Hee A Tg MHIeTH Fe Cotton dimer JI fra Hee Jd fea fity 2 dat fee ae 
Sl ae Add flat dear ua frmiresg fut 2 Hoe fed ston ae odll Hye fra wee Raft ee Bfent J 
Ud SAH dai as dt Hen, Ha aS ae J Sil He fea af ae Ah od! aist fa Tg AoE »TuaTd fEA 
Hee Dd AS afdet at ade JS 


ud Hdl sat SH A das J Ared) Ae fen FE 2 gE feaddl! ufsst feaai Vasa fess Hy WEI 
2 ge HHS Be Ti: 


TH= Ae-de fed Sin UGHSH!, TH TH= TH-TH 2 
deo a ufafaut, Ad= Ga Hd Ba A UGHSH BS Asal 
ade Jo A Gre ufsAH Adal we Js, 6 Uf Ae= 
Bat Odi A Aare, MoH = FA de fergyAg dude J 
add de, udidd= 4 edb a uaz Fudd de gre Se, 
Hel, Hull ot A Hai, fAH @ ed @ HSH OT olST aT Ha, FAT 
Hs BS Heke GS! (Sunt A Aa, WZSB= A Slot Bl A Aa, 
slots fan dia ct eno ade Gué forest fed fonts Adar 
fa fea dha 50 Hi 100 fas 43, atHfS= fan son Gua far 
UA dtd & Udifeur at He, 6 Shoot ate= udifeun ot AT 
Ae, Hafe= Teel o fapnts, sfoxt= WAS ddA eT ust 
Sigel, x dH sa udd wel fad ads Ba Budd d|, 
fafu= sdier, »A@= A fhfent adi a Hae, freat= fad 


miineceeta ese 
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fasnicd Std a fer aed fed 10 fas fad, ad fagut= Tg a suf famits US UY Aer, afoot AHTE= 
UdHSH! 31S wed Ae die, w= feA fet as 


fen Hed thu ge @ Varsha Ja | ulgsbut 30 fed dd Ale AH & fad ade Ja mS masa 
{30 fed HAfAat at IS fee TS | 
ufasbut 3a Ue. 


TH TH ade He Ad led TH & Yeo ATE I! 
WYETH ANTS MS PS UZ TBA AVE | 
aS AA B UTEPHT fers & BOAT ATE | 


WE: TH-GH @ TSS BIS DH (UDHSH) B'S Hla! Sl A Hae! A UDHTSH feSAtal feHal ws 
fFedhut 3 ud 3, Ga fears vers yee ae fan sorg fea Shaun sdf A Hae! fan SF forest frest as 
Gret ats Su ada CHS Uditout adi A Hae 


ae MAS fed dg Afos fea 2 flat wuss ag ad Ja! ufss!, fears <S Sui a fan oH ase 
USHTSHT SF YRS as SAT Ba GH BES chat uM fareshat freshat fqi ars USHISH } YNZ ATS VI EMeT 
ais aren d| td fra sea Je ag fe3 Te Jal MHS fee fears SS PA USHSH 2 far aH I dea ada 
USHTSH § UGS a fea sdiat gs YoTet J 3 aet S3 TSH fea Sy Sy forest 2 Hafan eS HTS, UHH, 
sre, frat unfe 4 eas SS Areal D1 fe HY HAA Je J, da a ae aA SH Fi Cnet Guss fka uA 
forest sa agar! get ughi fea Hs" § fea eg fee 100 sg, aepat fee 108 ed 3 dd Su foreshat fes 
Shout Arar d | He fed Hefonnt a forest a St st forre font Arar dA first Hes Sedan, Ga Gai usHt| 
dg SSA USATY 2 MTGHS J Has AS ufysi wg Je ugHi, Hugeret feg HS" gal yNSs 1 fea sa fa 
feagurg UY fra eA 2 ud fedt Ushi fed 4 Hs Yaa 6 fka USH SH Hf ater | ud fet S fEA wet 
~ifterstte vob fed fea racers fas Ate d fasta Hebai uss aguatat § ag wfoeat 4 fra frig 
dt Sard fest 


Shr USAT AA AHS! dd Jo fa fAR USHTSH a feTat Jat TASt J fa feH ys yfois wT HTSa de 
2 wege ms fA oftas fed cA det wege, Od ud sai AS feral 3 Ashi Redhat ot uaz fed of 
MT Hae, STS FAA G MA UC AY Odi Hae, fAA G Vy St Hae, He Odi Hae, HW Sdl Hae, gd a HTHA St 
Fd AAS, FAAS Hig BS Hee Odi S Hae WA UGHTSHT SH faa fest farest few Ho 2 uN adi aa 
Hae! foot gAdie J fa fears 3 ye ot ast sec, fea Gn dat feg UGH a fka aH Gu feun, fed 
cfontel aH-arg Set forest gerel 3 fag ve di Sut ag fer fa caret amy, fEat ag Tes BIS UDHTSH HS 
Aer fA Bel dg Afss } UsHSH } wgZs wis un for! fang feaAS Gt Ss Hae d, a fe Hae JI 
HF fears } mre fes GH mS mTUSt falest BTS ct SA YHTSH! ut ft fed Si UGHTSH feSH'S S eet d 
fomt| USAT eae? Ja fa set 4 Cnet dhs sfa adi ag Haw fa Cae am fea H Jes J A fea By 
8a far sud a AHS Sel fa aaa feg ye dt Gat ats Sut ag fest Ae ES Sui ast aS wre AGS 
as § UGHSH 8B fed ula Sal fest Are | 


Hee chai naebat fe Yasha fea fed Tg Aloe TAR Ja fa A Jeo MASI Td Sot J St eg nA 
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ad & Hale Heo a ale Spat les Te I 
aoa Me MAG t Ad fray F apart AME I! 
MAT PBT PS TPA? apy Lesa AME 19 1/ 


ME: USAT ETHICS IS fol UTHSH BIS FSS VW Ie Ud TU AIS ASel I TeS Tg wT wap farses 
Gg 38 THe d fA B'S USHTSH ROHS B nied (HS /Misd-uTSH! few) SA Aret d1 Ba fareshat fresh F 
Ud UGHSH!, dd ct fargur ste dd € fapnts 2 ASS OS, Se dd U CH Td Bud USS GS, US-dS a feS 
fas farts @ HAH Fe AE OS dt Ga fase ied AHTGeT J! as fea a HuRe ad fee Ta fa Ca fA 
fect ars fifeor, feA fett ors fifsur diet J 3 fifsor gar 


Se: fo UT HEE U Id BIS USHSH! § UGS aS dig ul cat feat 4 wuve, CH use we a 
HAAS Ads B'S Ht Has =A fadara GH owene geet J) fed wena 3 fag Taaet fea uSHSE, HaI- 
MOE, UdH Tis fas fart J) Is, vadias,, fens Hs fed nea? SSBB) Ja ae dge-de od dl Tg 
2 fans O'S fea MEnT Feet J 3 Na yet adet J, cect Sel 


fag mTATS Sia aS dd Atde } AG fea Eat Gas HHS" feST | 


Hand at wee fess J Me, CH AYE VT YouTube Gud 1-2 Sd atdso Add HEC" Til YS ct 
fora nage Jato wiffa diy fen Age 2 ugg AHS SoM ST Ug wide Ut at He ya wat deat FE 
MISS AIS SS "SH TH Aas! AS Ad fed TH 3 Ufeat AE |" MS J amie Sass Sfodd-etddd 
ads Sal fim efoag wrue ag U tose we Cass fea faa famn fea ade ysHas Fae ous tag 
Aloe fen Bee fed fed afd Id Ts fal TH-TH Ads BIS UGHISH! Sd HSaT ud Stddg-etddg Ads aS 
fis Area? A odl si fan aa} HS Tot} de as, win A aH G CA Ta Sage Cua Aa Seat Fret DI 
Bretet Ys YT a Jes ada } a fet ger for far J A aet wifAa oi ager Ai afder J fa He fea fea 
atl dH odl war si GHA ASIS ado 3a Yada VS Ale JS | 

fra fs Hes J fa ag Aiag eS fread Ha sdia ow HUTS F amie SA fut fea wae Jes 
fuas fat ust 2 mfamrast eA f¥s dfn at Ad AHS Aaa ads ? Ua fea fea Sug 3 ez fer! 


Fy Wel a ast 32 fea St Ig Stag Usa fea HS Gee Ja* fa sre F BU Hist aS Gui ag CAM 
OH det A, USHTSH 34 Ca Usha vz a ci freer A Guat wy wet fea TH Ja sre Cu gHS/feul/aars 
A Osa USHT } CH I! Sa Ti GAS! Jes Sai, TUS my |, mM} Ag & YESS Td, mus nica TS 
Ue ads Ud, A fa fides Hare I 1 deo a fett as USHSH!  u| aint SH Hi arog usar 3 fora 
"ALS GS! mMraTA at ate Tet STA ||" 


2 Karminder Singh Dhillon, Understanding Nitnem: Jup, Sodar and Sohela, Kuala Lumpur: 2020, Page: 211 
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Ales Hoda 


E-mail- kanwar238@yahoo.com 


HAvd fea SIs Yad 2 He Hy Jal feat fed fea adel Mat J fA S Sarg, 
Wadd a ders fan Are d ues fea HdS|t MAT cd AAA G HSU A fear fer ArET 
dl fegied HdShii fea Jad, ye de ye, feqrdat a nut feat Jat difea 
ee Hdebat Hea HS chat Ja ud Hau 6 ai kan 6 HS SESH mS HH Hdet 
fafeur fart 3) dewet S fea Heo fea mnt sact J Towet a saHS J: med Afs Sct ufeadt fea 
Gast vfs Sct firerercH il (GA: US-308) ave fea fa 3 HOU feA HAG fea Sct Had J feR Hag fes da 
fasobat J gat da Cd 3a uret sadn Ja ste Sdbut TSH Ja EH As & ate fea dior fa Sarg ct Feat 
fed 3 Hoy U zal fed ay Seda J HaTSa J fa FER Sa B AHY 2 Sad BS Sug Heo Mest Ht Haye 
Flea T Hada d Hae | 


frq Gud 33 oS Fe Sad 2 Fes Ae Uys Het We Si fea UT VS I fa Fata mS HIM 
mond fea Fiza AGT Jl Sad ASH Berd, yrufer J, ds Ade ager J! Sad Shoat FI us| J ager 
JI Sod T Soi aes Ag Aad Goat aHs ys sg wy A Sse 1 fA sgt gue fea mf o fa HaY 
dum ga 3 nuet sas fivat fA sg eae II fre fa: Hey SA OH Seg, were gd, Ws Ue gaat 
2 Shoat aw Ad age! deat Cat FH uset fee uruet feat ws aa Fler J FEA Sgi Hey 2 Heo fea 
mS Sd et Hes fed tel saa Sad Sd mer fed Had at Te? fae) fed cla HAY Saat 4 wus HAA 
Bel TIIS VANS 2? fea Si saat gar Hh Ales dik EH s_i e Ales nor Ase St tet a S| 


MAS fed da fra J fa ug SHS AS Flea T HATE Odi Jel Ca si frags must feat Ae a fA 
t frorel qeas 8 Hay UH Aged SHS Fas! waa d, Ca d: fesue Av Hast eas 3 Hsu @ fka fesu| 
que Wash, AHS, AST Te Yes Ais J fan tt eas Ada HAY Sad SS aT Ales Ae 2 AHS JI ug 
Fad Hes 4 fra HS Hd St fe Fara fAGe Ja CA sgt Hay A Hes Me Alar J sve Hed BS fg 
Je UT UIT 3 GH 3 VS Te ore feg ust 3 A Tel EHV aS gE ys Ue ag wel wa eA Si Sarai 
dT Heo ws J AFT 


HOY Sd SS Sug si td Hae J Aad Ca uiuSt Gua Hash, A avds eS Cn S aes fe fHatd, 
ng cdg 2 fronts Jeu AYS Ve fEA Heo fed Tawet U sas d: frat Afsag usy 3 Afe Aafe a 
ats erg fe Hen ofa 3 mrdbafe uA Sd ASTI (A: US-IS1t) Se HUH a fa Fag HOY HSA 
fomits tt ust eHS BUH Sd ade, wTUS Hea § HUTS UT Bugs! oi age! Si Gd Haut Ws oi AIST! 
Gada dda a wus tice $ nos G Bas Ia dt sy } Fa oS Os see a1 fen sqinmus 
Hes tao aaa Had Ales w fka Fadl Hdd J Ales fed as fuer, qs HHS di fica d fra ruse 
a fHSHE Ace 2 nud feo sa dee afore aga 3 fea frafhs fea Taree sous 3: Wa Ba sh 
Sear eeecmannlal (GTA: US-€EY TS HE Sa Heo day a ay fru ns fhurge doe 
dre J | 
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Hes Hoge t Heo fee Taset & sans d: Tet USTUfsS Hoy Vad aife frae| at fea Sct 
PAPA (TA: US-92 WS 39%) ave feT fa THaY fea A Hoa Ud 34 fats Ca few Seat d fa F UuSHSHi 
OS fHS Hal Taset 2 fea Hea ud sgt MA|e aHS “de free’ 2 we G HHS Fa J “aife 
fiise Jae J UGHSH 6 feet! Tasted MGA UGHSH St aeh Jal gu 7 ward Sid Stl fen Set ASF 
ufsat USHTSH § AHS! SF Ag 31 Taset few ugHSH } GTesar ws gel four’ fas fart J gre 
USHSH! Tet SUAS! dl Taaet F Usst d: Stas reba Tet faurg iareba HEbA nfs geba ve 
(TSA: UST) TS OT USHSH F Tet a uaa J Cal Tet uns } qrepa) sve UTHTSHT? Tet S ga AH 
HO fed <A a dit are ms Cal Tet mond fesfont Are! (areba Hebd His subA TR) Ca det Te 
fen qi fes J we fa eas Ue 3 Cai a eas ads SHS AVS! GT uel fe Hed FH arg Tada mms wiTY 
SA Fel J, CS SVS TAS AVS Si Ue, fA sgt Testa J a ANG fee feof Wel Jd aH Tet z 
mud ’S Ys Osa! dg Age AHETSe Ta fa J fears fea Hoe ed BS Sat St A suf Jet d Ga aA 
USHUSH RTS, Te, Ua Tet § AHS ws Cal Tet } nr|eny 2 fea Hou, feSrabys es Heo AG | fea gd: 
Gfde frse at fea sd adery fra d: Sag oS ud a Heo H| wT HSA 


Hoy 2 franShns TS Tet G AHS Ur Taget AH J: Ha SAS Aud wMU|T HS USE Il 
(di: Ti: A: Us-sey sre fea fa d fears F CA narsugy tH As J A a\|t fous J, Tete uaa JI faela 
det Fi Sd nied THe Ja fA Bel Set Te 3d vic HIS! Ba Ga 3a wica Hd! fEA Sel mmy|t ys use” 
MUS MCE BST Hd, MUST URIS Ad & Cal Tet wand Hea wie w uss agifea J usu T Ales 
Hoda | 


Sd m3 fronts fed fra Es saa fra Ad fa Hay fea PHT UST Sd) HHT S SUT a HGy, Hot 
Hes Odi FAG Hae! Te Ae udu 3 AHA fea feadar d St AHA Ut Ga Ut uA faHrerc fea geet 3 fa Ga 
AYA fed dd & AHA Hurt Pere | MAT AHA fa UH StS iS Te HIS, HY Hist del Haut Hedge gi fea d 
foo nA AHA ot fanart ast Ae fra Sarat Fara 3 TAHA BI Je | MAT AHA fra far aS Sa fedu ms Saar 
Si del UdHe GH 3 HSH oT ast Hel (EH faHeTdl G Hed da as faster Hd w fka CSHB Hdd 
ded! fA Set fea Fat d fa Hau fA fae S AHS we fH fated S fase Set fSuss IMS ad fA 
Sq Hou? Hes @ HSE fra wT HOTgar J Ga AHA HU TT HSsa SA II wi Sa 3 Set Sg MIM HUIS 
dt aal FHS four Fer J wes fea oT HSge mM HUIS 3a Ht HHS ast Are | Toaret nigArd Hes 
Hoda Fa St AHUS Se del Fag tet Hay far farts Ast ag Suny Hage" J St ka A GAT sda J 
fa Ga GH farts SS AHA Carel ad | GH fara } Sse1 SH fEaHS T sda yee d| fea Ad Hea a fea 
Hddal fA Hdde Ut ust Set Tawet fen sgi sau geet: Has anes ds Curgimnfu sd Sag 
fess (TAA: UST-ACY) se HUHSt Atos cf fea ueudl fea Asien fed fart J fa Hey wt Ales 
Hoda d: fa Ca He HEA Det aS farms G HS, AHS, Cai Tears nus Hea w Curd ad fea sg fe CA 
3 MMUST HSS HES! Adal d C8 aS di (Sad fons) AHA TT AU Aa 


dowel fed fen Heda tt HSS fea gi A vara d: AS Soe Ufa vial fon Tatty at A orfy Aa 
Medd OH AUS Il (GA: US'-Z0€) He Tg Atos Ca Take (dad Tet aS fenash wuss qe Js A 
ye si get S mused us dgat } A Tees yearend fen sgi dees fentast & fka Flea Haga J fa 
Cammy si qeta urget de di, wy St apts THS ad Ti, aS daa} Ff Tees de Bet yd fH Set st 
dd od Afde niy ae HSA fed US A Te ms FS Sea Sat S fh Td G3 wH| Gt Au fest Tg AtsaS 
6A WSS! ws, SH Ad, aoaebat feshat, si CA wt HSde AHA fed efoHi-saHt, ws aguatst cal 
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mfamiast } Vd ad 2 fra HSA AHA Ct fhane Adar ot Atl fea St UR J fa far SAH St Gost St td 
Hat dA ad Jd Se aS fame is ESA abHS SS UA Tet ah Aig a | 


fea feo FHSS" a aad d fa Hou fee 2 feast oH age Ja! fea feast 3 frarrabs TST ws 
Ad feast J ASS eS Jeta bs TSH EA Sgt Hay wTuS|t dua Hast Ft edeas aaa Jers JS wT YsTevS! SI 
Ae I] Ae HaY JETS MS HSS J 2 fesse’ J Si Ga Ard HHA @ slant] aa feet J fea HY JS TI VITA 
de J fa sgt Fass fast aga Ga Hfage feast w AMA fee doe woes ag fee JI fears a fra 
Ha frase ada Hd fa Vapi e ys Sa SUH w frag Ge 8S Jal fe Hs fast? aga Hi sstseat 
Fost 6 aet fon SaH ns aanatat t dad fea SA A Gard U hm di Aad saz fed Te HASH Sat S 
uss ning F Cai G3 ads HSH AS dd Js, Hae WS UGH 2H 3 tau ea fedu § core at fas dg 
fra Hs Ha fast 2 argo Std fra Hs fronts O fica @ Hdge od d Hae fe dete TER TS S| 


mt ug fast & Hu fer Towel frag adel 3: oG Hd O_ ath @ TSI UA Hd TA ATH 
ASTd Il(T-A: US-c90) fEA vast geal fea AHS fart d: (Sd Hd Be ANH B wTVI1) Se: A ad (Sd 
Hd= ESAS Tt AHI Hd Ae) A ad fears fed fFortahis eet Hfsge feast Hg We St fEaATS fan aH a 
dl Jar! fears Ft ale 2 Ha We OS vied Tetabns Vet d Aiet d| Gal Te USH J Ale Jal EH Bet Ba 
far aH a od ade Ca fan a tel tH Sot Het Hae EAS CSS! Aad (UA He BA ATA Heal) ESAS 
fed up set fast Hd We, nifsprtast eI de, (UBT fed famits Ut wre Jet J, Cai fea udu fagat gat 
Odi deh fH Sg uy faast SH HS BS, uifamitast ed det aS Hay, Ranabus e StS AHA tae AH 
Held Hae J | AHA fed VST UST ag Hae I | STS BSF (UB He) rans fed ug fast Hga S, mifepatast } 
dada a 


Hes UH daa Yas Bel dg Alaa 3 fra SSUES Cul a Hg de Atoe e gu ies yens ats" 
Ud MeAH fea 3 fa EA BSH G fRa nSur que a und ad } aaa aa fat J) MAT UAT aa fea ae 
Sd Te fa tet A fka soAe Chnfahus Are Aa | EA Tae farts e fEH UA § GH fed BU] a fA 
at um ot agent niet dfn sare 6 hon one w Hist ger Sfent fart o1 Tawntant fea Ai Ja 
aids tdud fed ufss fast eS Tai Aa At udTda wife uIGe Jo, Yds ada, Ga mru\|t Hf aI gy 
Ba ot ome Jal fa agi at st Ga wiry fER farts Vag myst Hes HUGE JH ws a ot Ba far das 
Flea We CH Hae Js Ga HaY § Ales 2 MAS HATE SHS Bd aTSTe| 


fears He fra Add fa a Hea Hada } HHS nS Sad aS Ty J a fRaAAI TS Ales Fle STS 


Sedy, tau, 2g, fedu nes nmuStgen ss 2 flog sfaut feonrat as Hes Hel feA HS se Tt AST Og Oa 
Afog 3 ya fered a's fee Hato 
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SS BAH Tes Chat Sagi 
1849 3 Me ful 6 maldet } ca fed Sast ada Hg as, fed dias Hel Hu aS vara feast t ee ve Te, 
frdat § areal al as “HS,” You famial, “HotugY were fy aH e AHS Ua ats fap, Saat 8 ars 
cud Zudi sat chit gant aarebat Habu ae, fad fa fa S dd oa At CHT gu cht fara, far 
a fed ag dite fry at fee ctor fam, for} ag difie Hu es gare mest cans & Ht fu ast 
fara are | 


ufast nigtdd nidinat 3 nity feaat } yon-fapatal nity o Ha cae ag as st fa fea Sa fut cui 
Sad fed yete J HAS | He fed Sa fut chai Sadi fea ysa HotU HS Te, fed fFaat Bars fruit Ht 
dd ada Atag At at neHnat feargurd as Sao Get fea as Fa ad fest | 


fan qoaet } fearga fui 3 wruet Sadat usar Ht CA Jaret 2 Je Saar) yg aS Te, wnis- 
urat ft Sahat garehat gehal, yastyn 3 Sa visg Au sa Hs gs fret 2 fegs fee se FES farm, wai F 
Ba Tavatant 3a fut G3 feud Ae} yd sat Tet aa FEST fart | 

add ota HS fre fy HHH 6 loon HL raat Sat eS CaS A cH aH fue Ua fest far, FAH aT 
Sate AS 1947 fed US § fifsoun, Ae CHa THT TS Sug Sud MHS TH BST TST MYST FEHT SIS 
a Bx dat HS, Ce fy aH Hays 3S fard Je Sat eds} HZh 2 yas (Ua) DA a ule fea HAS ah, fare 
fECSTS (scholar) MUST HAS SS da A, mH Ug fy mse Hu Hays STS SIadl AT Had Sal a AHP 
Be us UsTel ads fed HUG At | 

Fe AH me] SIS TH Se Hut a fms Ara S mast Sa BsI|S 3 Sion Skt Hy, Ae AHI 
dana 3 fea ors vididat Suet ofan din fy aa Hale @ HT Se sret geula fy <adl dis fea 
ST Ur frat 6 mes OH AU Id At, HS feShat eaathat mn Seba Gs Soha Yat ug Td At | 

fan ot ste fed foataur fa feat § fdeHsts HS fap, HASHTA! } UfsHsTS THs fapat------ fut 
a fist “As, yoH-fapatat 3 HatyTU" | 

A feu as FEA J HASH aS ulaHss J, fut as ust at de UA Sys, wie Wae, ABi 
dad feds Ate 3d, 10-20 Aded, YAS Sel TIS 3 Ssh, Tagret e yaad 5-7 Tidy, UTS fed 
AH gee add Sel JHA | SS SO SAT AWM |e | 


1995 3 aoe St fui ors fen Sat Hh fear d, ufasi ry oh fer S 1980 2 eure fed fy aH fea 
fat GaAs adetee Soe fHat SUS at fu 
UH ws Aas Sddl da, A fed SH-fAHS | wid PAY aH 6 fama J ad Ud Salsa Je-fea Tavend fed 
Hed Hed Usha ysra MY GH Sfodd-Stddg TUS S Chaat a Aa g | 

8 sae fra, A vin a feat dat} or anf Si one aes AN fea SAS Hie Furs Ved 3H 
fésg ure ued, sidtst frre afte ga fa 28 aH Ges tii Sai | 
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wu me afu fea ot aaa od? 


al: gHad ftw yas 


brarcs@hotmail.com 


Pps waft d fet au wes alu fed of eae JI Nat fea HeTe AY Brat SH feorfipat St 
mQe eat fasta fed J 


fen Ad rel a oH AU od) ae Fugerel Hoel dg dg A fEA GIS BS MATHS Js Ga Taeet fentags 
3 Hue Ja! fea @ fentagiod uy J fa fea HU Weta UMA Bie v, fae aah da Tea 2 aie Jal fas A 
Udy, AeA, AeA, Quiarg, ars, WEIS, ASa sai 3 eta, wife! fe a fentagiag UU d fa AU se TYAS 
Ste, Has nize ote t gu fee dg aida Aloe fee Fa gui fed orion od) Ty, Aly, wy fra fs Za Sag 
ardat gu Jal fra fads gu fes Sorin J fre wus, Aflon, ufsor, Aufent, Aus, Af feA e fafa? 
gu are ga 1 7, FUG, Fug, Aufs, qurefa, Tut AALS. AVE, TUbA, Fue, Ao, wd, WE, Aug, Aue”, AY, 
atu, afug | qu)ST a AUS atts fate gu fed Safe J 


fags <0 wAfoHs Js Gdat w Ha|t od fa fe S AUS BES afout di ua feat aati a fea Hos 
Tawel fea nie Feet ysTaa det He Odi J! fafa Ad Towel fer AY AYE we ct gui few, ate, fads, 
fafoot m3 mits fata owed nie Ja! A fafa a gu Hee FAN AU!) Set afde Ja! Ca do fsa Ta! 


Afg mon sy, frase a gent seus ars a fafout J 
Aus TUN ugy, fracss tH Jan sfeus are a fafa d| 


fra td nee Fe ct fafont 2 gu fed we Ja St fea-ysy Set mre Jal ai fa Ard Has SHS We IS 
Ard Hdl Sel fad) do fsa t HEE Me TS Il 


AUG-SHl FO-HOH Udy, Feds, Jani sfeus are a fafaur gd | 
Fue -SH AuTe-HOH UT, Weds Uh ygaraaa fafa g| 
AA feo AY A Clontet S HS Sel afoot Je st Aug’ Al Aureg”’ Jet All WU! Ase Ar Bet 


feq 1429 Ufent fea ae A aes aet fa was Bat Set ofl wri ASS S AUS Bel Se ofertas fa 
ate 2 gu fea d fags se mga, HAST visa ate, feazTa JI 


Aferadoad 3d 3 fra SAEs ase J fa fea Hee Hos" Vda T foe Sot J os fe AEE FS Wet Hg 
Jad, FAR ON AY wet J EAS vid UfsSs ASS A Sed A AH AY Set w fraSy J) AH AY aah 
feA Asa ons dad cet 3 os wise Asa fee get a ATA TI 
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characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode 
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of the full verse and a romanised version. Mention musts be made of the page where it is to 
be found in the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide 
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prevalent in orthrodox translations. Articles relying solely on Gurbani translations as 
provided by Sant Singh Khalsa MD’s English Translation will NOT be published. 
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The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail 
addresses are in our distribution list. Please feel free to forward this issue to your contacts. 
Alternatively, you may provide us the e-mail addresses of friends and family who would like 
to receive The Sikh Bulletin regularly. 


The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More 
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh 
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin. 


The views expressed by authors are their own. Please send feedback at 
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